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PREFACE.

——

TaE following volumes contain the results of what is,
I believe, the first attempt to apply to Indian ethnography
the methods of systematic research sanctioned by the authority
of European anthropologists.

I am painfully aware that in many respects the work is
exceedingly imperfect, and can hardly claim to do more
than map out and define in view of further inquiry the large
field of research which had to be covered. In attempting
within a given time to draw up an ethnographic description
of the various castes and tribes found among the seventy
millions of people inhabiting the territory administered by
the Lieutenant-Governor of Bengal, it is difficult, on the one
hand, to secure complete information regarding all the
groups which have to be dealt with, and on the other to
avoid making general statements concerning castes as a
whole, which are only true of particular sections of those
castes. For this reason it has been decided to bring out at
first an official edition, and to invite criticism with the
object of supplying omissions and correcting mistakes. All
suggestions will be carefully considered, and the conclusions
to which they give rise embodied in a second edition.
It is hoped that criticisms may be sent in promptly enough
for this second edition to be brought out within eighteen
months’ or two years’ time. All communications on this
subject should be addressed to me at the Bengal Secretariat,
Calcutta.
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INTRODUCTORY ESSAY:
CASTE IN RELATION TO MARRIAGE.

—_—

Ox a stone panel forming part of one of the grandest
Buddhist monuments in India—the great tope at Sanchi—a
carving in low relief depicts a strange religious ceremony.
Under trees with conventional foliage and fruits, three
women, attired in tight clothing without skirts, kneel in
prayer before a small shrine or altar. In the foreground,
the leader of a procession of monkeys bears in both hands
a bowl of liquid and stoops to offer it at the shrine. His
solemn countenance and the grotesquely adoring gestures of
his comrades seem intended to express reverence and humil-
ity. In the background four stately figures—two men and
two women—of tall stature and regular features, clothed in
flowing robes and wearing most elaborate turbans, look on

with folded hands and apparent approval
carho race basis of 44 thig remarkable act of worship. Anti-

quarian speculation has for the most part
passed the panel by unnoticed, or has sought to associate it
with some pious legend of the life of Buddha. A larger
interest, however, attaches to the scene, if it is regarded as
the sculptured expression of the race sentiment of the Aryans
towards the Dravidians, which runs through the whole course
of Indian tradition and survives in scarcely abated strength
at the present day. On this view the relief would belong to
the same order of ideas as the story in the Ramayana of
the army of apes who assisted Rama in the invasion of
Ceylon. It shows us the higher race on friendly terms with
the lower, but keenly conscious of the essential difference of
type and not taking part in the ceremony at which they
appear a8 patronising spectators. An attempt is made in the

following pages to show that the race sentiment, which this
. b
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curious sculpture represents, so far from being a figment of
the intolerant pride of the Brahman, rests upon a foundation
of fact which scientific methods confirm, that it has shaped the
intricate groupings of the caste system, and has preserved
the Aryan type in comparative purity throughout Northern
India.

Some nine years ago, when the vast array of figures
called up by the last census of India was being gradually
worked into shape, it occurred to the Census Commissioner
that this costly statistical material might be made the basis
of an attempt to extend and systematise our knowledge of
the customs, beliefs, and occupations of the Indian people.
In August 1882, while the statistics of the census of

Origin of ethmo- 1881 were still under compilation, Sir
g:phio inquiry in William Plowden reported that the local .

ngal. census officers throughout India had been
directed not only to show the major castes and the
occupations under large general heads in their statistical
tables, but also to give in the body of their report the -
numbers of all castes recorded, and the names of all
occupations followed by 10,000 persons or more in each
province. He then suggested that lists should be drawn
up for each district, showing separately the castes and
occupations found in each, with their vernacular desig-
nations, to be followed by an abstract showing clearly to
what larger head, if any, each caste or occupation had been
attached. Finally, he proposed that when these lists had
been made out, detailed enquiries should be instituted
locally regarding any special caste or occupation about
which further information might seem desirable, and that the
result of these enquiries should be embodied in & memoran-
dum to be appended to the district lists in question. In
a subsequent letter he drew attention to Mr. Denzil Ibbetson’s
Memorandum on Ethnological Enquiry in the Panj4b,' and

1 This admirable pl:ser is reprinted with Mr. Ibbetson’s permission as
Appendix III to the second volume.
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suggested that copies of it should be circulated to the district
officials in other provinces, in order to assist them in collect-
ing information regarding the castes and occupations of the
people. The Census Commissioner’s proposals were generally
approved by the Government of India and commended to the
consideration of the Local Governments and Administrations
in India, but in no Province besides Bengal was it found
possible to initiate any large scheme of enquiry. Early in
1884 the Government of Bengal recommended to the Govern-
ment of India the appointment of the present writer for a
period of two years to conduct an enquiry into castes and
occupations throughout Bengal. ¢‘The results of the en-
quiry,” it was said, * would be of great value in connection
with the next census; but it is still more important to observe
that, if the enquiry is postponed till after the next census, it
will be impossible to make it so complete as it can now be
made. Thelate census showed how rapidly the old aboriginal |
faiths are being effaced, and what progress is being made
in the absorption of the primitive racesin the great system of
Hinduism. At the same time the opening of communications,
the increase in the facilities for travel, and the spread of
education, are tending to obliterate the land-marks of the
Hindu faith, to slacken the bonds of caste, and to provide
occupations unknown to the ancient polity. There is
nothing to be gained, and much to be lost, by postponing
this important work. If it is not undertaken now, & mass
of information of unsurpassed interest will be lost to the
world.” While thus laying stress on the importance of the
work, the Lieutenant-Governor considered that the officers
of the regular staff had not sufficient leisure to prosecute
ethnographic enquiries in addition to their ordinary duties;
while many of them had no special taste for such enquiries.
Moreover, as the chief value of the work wouald consist in
the comparative treatment of the customs of the same or
different castes in different districts of these provinces, it
was essential that this comparison should be made by a single
b2
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officer, who would have before him & large body of facts,
and would not be confined to the data obtainable within
a single district. The scheme was sanctioned by the Govern-
ment of India and the Secretary of State; but, owing to
administrative reasons, effect was not given to the appoint-
ment till early in February 1885.

After making some experimental enquiries in Behar and
North-Eastern Bengal, and preparing a scheme for collecting
information regarding the castes and occupations of the
people in a systematic manner, I visited Lahore in March
1885 for the purpose of conferring with Mr. Denzil Ibbetson,
Director of Public Instruction in the Panjdb, and Mr. J. C.
Nesfield, Inspector of Schools in Oudh, both of whom had
considerable experience in similar enquiries, and were in
a position to offer valuable advice on the subject. The

' Conference sat from the 18th to the 22nd
feﬁi'é‘?gii"'“ﬂ;hf;’;‘: March, and drew up proceedings which
their scheme, will be found in Appendix II to the second
volume. One chief object of our deliberations was to secure,
go far as might be possible, that ethnographic researches
carried on in different Provinces of the Bengal Presidency
should proceed on the same general lines in order that their
results might be of some service to students of comparative
ethnology in Europe. We considered the question as to
the best means to be adopted to collect original data in
addition to those already on record in books, reports, and
publications of learned societies. For this purpose two sets
of questions were drawn up, which form annexures B and C
to the proceedings. The general series (annexure B) was
framed with the object of bringing out by as few and
as simple questions as possible the leading characteristics
of any particular caste. The special series (annexure C)
goes into more minute detail, and attempts to cover the main
heads of ethnographic enquiry in India. The former repre-
gents the amount of original enquiry which we considered
might fairly be imposed upon the district staff, while the
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latter was intended for use only by those whom inclination
might lead to pursue the subject further. In order to guard
against the confusion which may arise from the ambiguous
use of words, we also prepared a note upon certain doubtful
points of ethnographic nomenclature, in which we attempt-
ed to define, for the purpose of the proposed inquiries, the
principal terms ordinarily used to denote the various forms
of social organization prevalent in India. The endeavour
throughout was not so much to strike out new lines of
inquiry as to adapt the methods already sanctioned by
the approval of European men of science to the special
conditions which have to be taken account of in India. Con-
siderable use was made of the series of questions or heads
of enquiry prepared by a committee of the Anthropological
Institute of Great Britain and Ireland in 1874, and to this
doubtless is owing the fact that when the proceedings of the
Conference were submitted for criticism to a number of
scientific experts and learned societies in Europe, we received
comparatively few complaints that subjects had been omitted
or inadequately dealt with. Use was also made of the set of
questions given in Mr. C. L. Tupper’s volumes on the Cus-
tomary Law of the Panjéb.
The scheme of inquiry sketched by the Conference may
seem at first sight to cover a far wider
ot scientific ob-  range than can have been contemplated
by the Census Commissioner and the
Government of India. But this apparent extension was
found to be unavoidable directly the attempt was made to
give effect to the general idea thrown out by Mr. Plowden.
In dealing with the intricate fabric of social usage, it is
difficult to define the component parts of the main subject
closely enough to distinguish minutely the point where
administrative utility fades away into scientific interest.
Most of all in the East, where religion, law, custom, and
morality are all inextricably mixed and jumbled up together,
would the attempt to attain such precision be futile and

J
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isleading. It was understood, therefore, from the first that
the objects to be aimed at in the enquiry were partly scientific
and partly administrative. From the standpoint of the
modern science of anthropology, it was hoped that it might
be possible, by careful observation and record of the social
practices now prevailing in Bengal, to arrive at fresh data
throwing light on the ethnological problems which scientific
men, such as Sir John Lubbock, Sir Henry Maine, Mr. E. B.
lor, Herr Bachofen, M. Fustel de Coulanges, and Herr
AJOTF Bastian, have discussed in Europe. The principal
points, which it was supposed a record of Indian custom might
help to clear up, arethe early history of marriage, the develop-
ment of the family, modes of relationship, the early history
of inheritance, and the growth of property in land. These
are some of the questions which European ethnologists are
interested in, and a distinct hope has already been express-
ed by Sir Henry Maine that something may be done to
render available, for the use of scientific men in Europe, the
| large body of bgrbarous or semi-barbarous custom, both Aryan
.and non-Aryan, which still survives in India. It was felt
that many of the ethnological speculations of recent years
have been based too exclusively upon comparatively unverified
accounts of the customs of savages of the lowest type ; that
the unrivalled opportunities for observation which European
officials in India possess have hitherto been imperfectly
utilised; and that such results as have been obtained have
been recorded in publications not readily accessible, and
without sufficient regard to the lines of investigation pursued
by ethnologists in Europe. It was also apprehended that the
rapid spread of education, and the growth of practical intel-
ligence in India, may lead, within the next generation, to
the abandonment of many practices which are of special
interest to ethnologists. Besides the general problems enu-
merated above, there are various questions of special interest
to students of Indian history and literature, which may be
rendered more intelligible by an accurate record of the
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actual facts existing at the present day in respect of caste
arrangements.
From the administrative point of view, on the other
hand, many persons will set down the enquiry as practically
~ useless. Indian adwinistration, it will be
ob%:zts.‘dm“mtm said, is not made any more efficient by
the elucidation of historical or pre-historic
problems. Such researches are in the nature of luxuries.
Government may countenance them in the same way and to
the same extent as it patronizes learned societies ; but they
have no direct bearing upon the actual work of administration.
This view is, at first sight, plausible enough, but it ignores
the important fact that native society is made up of a net-
work of subdivisions governed by rules which affect every
department of life, and that, in Bengal at any rate, next to
nothing 18 known about the system upon which the whole
native population regulatesits domestic and social relations.
IT Tegislation, or even executive action, is ever to touch these
relations in a satisfactory manner, an ethnographic survey of
Bengal, and a record of the customs of the people, is as neces-
sary an incident of good administration as a cadastral survey
of the land and a record of the rights of its tenants. The
census provides the necessary statistics. It remains to bring
out the facts which lie behind the statistics. The relations of
different castes to the land, their privileges in respect of rent,
their relations to trade, their social status, their internal
organization, their rules as to marriage and divorce,—all
these are matters intimately concerned with practical admin-
istration. For instance, the marriage and divorce customs
of the lower castes are constantly coming into the criminal
courts, and it would be a decided advantage to judicial
officers if accurate information could be made available on
the subject. Again, the distribution of the various castes
in each district has a direct and important
Its bearing on hearing on the relief of distress, as different
famine relief. X i
classes of the population may require
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different modes of relief. In order to deal effectively with
a famine, we want to know what is the characteristic occupa-
tion of each caste in the distressed area, what is their social
status, and from whose hands they can take cooked food
r sweetmeats, respectively, without losing caste. To our

ignorance of these peculiarities is due the loss of life which
so often results from the reluctance of people to come to
relief camps where they think their notions of purity of diet
are likely to be disregarded, or their caste endangered by
work which to them is degrading. There exists now in Orissa
8 caste, called Cbattar-kbai, recorded in the lists of 1881,
which is made up of people who lost their caste in 1866 for
eating in relief-kitchens (ckatfras). The caste is divided
into an upper and a lower sub-caste—the former comprising
Brahmans, Karans, Khandaits and Gop-Goalas, the latter
consisting of the castes ranking below these in the social
scale. Members of each sub-caste marry within that group,
irrespective of the caste to which they originally belonged;
but no intermarriage is possible between members of the
two sub-castes. All Chattar-khais are entirely cut off from
their original castes. It can hardly be doubted that much
social misery must have been endured before these people
adopted a solution so entirely at variance with the principles
in which they had been brought up, and that for one who
became a Chatfar-khdi, many died of want. The same argu-
ment applies to the working of primary village schools, and to
some kinds of land questions. Thus, the

mg;‘l:;‘:gg““ﬁm Mundas in Lohardugga and the Santéls
in the Santil Pargands and elsewhere

put forward apparently fantastic claims to privileges in
respect of land, the clue to which is probably to be sought
in sore traditional customary law peculiar to the Dravidian
races of Central India. Under the head of marriage, again,
an accurate knowledge of the practices actually prevailing
among the main body of the people, as distinguished from
the literate castes, could hardly fail to be an important factor



ix

in any influence that Government or unofficial bodies might,
at any time, bring to bear with the object of discouraging
infant-marriage or promoting the remarriage of widows
Social reforms are beginning to be discussed by the leader
of native society, and a time may come when Government
will be invited to exercise its influence in such matters. It
is clear, at any rate, that the more Government officers know
about the religious and social customs of the people of their
districts, the better able they will be to deal either with the
possible social problems of the future, or with the practical
questions referred to above. '
For these reasons it was decided by the Government of
Bengal to publish and circulate the ques-
e e‘r‘;f“i“i'mﬁ'° tions framed by the members of the
Conference, and to enlist the aid of the
district officers and of others who were in a position to
help in obtaining answers to them. Experience had shown
that a single person can do very little towards collecting
the requisite information within a given time. To elicit
facts by oral inquiry is necessarily a lengthy process,
and accuracy can only be secured by testing the statements
of particular individuals or groups of individuals by
numerous independent observations. On the other hand,
it was essential that no more labour than was absolutely
necessary should be thrown upon the regular administrative
staff, and particularly upon the district officers, Every dis-
trict officer was therefore requested to nominate from among
his subordinates one or more officers who were qualified and
willing to assist, in addition to their ordinary work, in
collecting information for their respective districts or sub.-
divisions. The names of the officers selected were reported
to Government. They corresponded direct with the officer in
charge of the enquiry, who supplied them with copies in
English and vernacular of the general series of ethnographic
questions (enclosure B to the proceedings of the Conference),
and indicated what use should be made of these questions
in each district. The functions of the district officer in the
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matter were limited to seeing that the selected officers did
‘what was required of them within a reasonable time.

Through the agency of the district officers, supple-
mented by a good deal of personal enquiry and corres-
pondence, were secured the services of 190 correspondents
scattered over every district of Bengal, and communicating
in their turn with an indefinite number of representatives
of the tribes and castes which formed the subjects of
enquiry.! Operations were based in the outset on a series
of statistical memoranda prepared by the Census Office,

showing for every thana (police circle),
m%'s’t‘fgs. on Census gubdivision, and district the strength of

each caste, the number of Mahomedans
(who in theory, at any rate, do not recognize caste),
and the occupations of both Hindus and Mahomedans.
Copies of these memoranda were sent to the correspond-
ents in each district, and they were asked to obtain by

' The names of these gentlemen are shown in Appendix IV to the second
volume. The work entrusted to them was, with few exceptions, admirably done,
and to them, more than to any efforts of my own, is due whatever measure of
success may have been attained. I may be permitted to take this opportunity of
specially acknowledging the very valuable assistance and advice which I received
from Dr. D. D. Cunningham, F.R.S., Professor of Physiology, Medical College,
Calcutta ; from Messrs. W. B, Oldham and Denzil Ibbetson, of the Bengal Civil
Service; Mr. J. C. Nesfield, Inspector of Schools, Oudh; Mr. A. H. Giles, of
the Bengal Police; the Revd, L, Skrefsrud and Revd. A. Campbell, missionaries
to the Santéls; Mr. W. H. P. Driver, Emigration Agent, Rénchi; Babu ‘Protab
Chandra Ghosha, Registrar of Calcutta ; Babu Sarat Chandra Das, C.L.E., Deputy
Inspector of Schools; Mr. James Taylor, Tahsildar of Khandmals; Lala Sheo
Nandan Lal Ray, Deputy Collector, Patna ; Baba Bepin Behary Mukherji, Deputy
Collector, Kandi; Babu Haris Chandra Rai, Assistant Superintendent of Ghatwali
Survey, Bankura ; Babu Adya Nath Banerji, Head Assistant, Statistical Department,
Bengal Secretariat; and most of all from the late Babu Rakhal Das Haldér,
Manager of the Chutié Nagpur R4j. My most cordial acknowledgments are also
due to Babu Tara Pada Mukharji, of the Bengal Secretariat, who has acted as my
clerk throughout; and has done me invaluable gervice in revising proofs and
arranging matter ; to Babu Kumud Belrari S4imanta, Civil Hospital Assistant, who
took nearly all of the measurements in Bengal, and made some useful ethno-
graphic inquiries; to Chandi Singh, who, under Mr. Nesfield's supervision, took
the measurements in the North-Western Provinces and Oudh; and to Civil
Hospital Assistant Ala-ud-din, who did similar work in the Panjéb, in addition to

his ordinary duties and without extra pay.
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personal enquiry, or by any means that seemed likely to
yield accurate results, replies to the shorter series of questions
for certain specified castes, and to elucidate, as briefly as
possible, the numerous obscure and unintelligible entries in
the memoranda which purported to be ceste designations,
but could not readily be recognized as referable to any known
caste. Correspondents were also invited, if disposed to
travel beyond the range of the shorter questions, to make use
of the special questions annexed to the proceedings of the
Lahore Conference. With regard to the obscure entries, it
) should perhaps be explained that all of

Obsoure entries. ¢}, em were originally written in the local
vernacular by the Census enumerators, were then transliter-
ated into English by temporary clerks, who often wrote
from dictation instead of reading the entries themselves,
and were set up in type from manuscript copied from this
transliteration. In this way the process of compilation
- of itself opened the door to all kinds of mistakes. An un-
usual caste appellation misunderstood and misspelled by an
ignorant enumerator might be misread by a clerk of small
local experience, and finally be transformed past all recog-
nition by a printer’s error. For instance, in one of the
police circles of the Patna district a number of persons were
entered under the name #jra. No such caste or sub-caste as
tijra exists, and the word was therefore taken to be a misprint
for Ayra, a eunuch or hermaphrodite. It being, however,
primd facie unlikely that so many as 139 persons of both
sexes in one thdnd should come under this category, I made
further enquiry into the matter, and ascertained that the
people in question were Dosidhs, who had described them-
selves by the common padabdi (title) of Hdjra. What seems
to have happened is this: The enumerator who filled in the
schedule wrote Hdjra in Urdu, possibly omitting the alf.
This was transliterated as Hijra, and eventually printed as
Tiyra. The case is worth quoting as an instance of the
transformation which perfectly simple words may undergo
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when the process of transliteration has to be performed by
a temporary establishment of clerks on a large scale and under
great pressure as to time. But actual errors and misprints,
though they form a large proportion of the unintelligible
entries in the schedules of an Indian census, by no means
account for the whole. Names of small castes, of religious
sects, of sections or septs, titles, family names, names of
occupations, trades, etc., are, in our present stage of
knowledge regarding the internal structure of Indian social
groups, almost equally difficult to identify, even when no
clerical error has occurred in the triple process of writing in
the local vernacular, transliterating, and finally printing them.
Before such names are finally banished in the Census Report
to the large group set down as ¢ unknown,” elaborate
attempts have to be made to elucidate them, and the corre-
spondence carried on with this object between the Deputy
Superintendent of Census and the district officers adds mate-
rially to the cost of the census, as the work of tabulation is
delayed and an expensive establishment maintained while
enquiries are being carried on. It was therefore for sound
administrative reasons that Mr. J. A. Bourdillon, Deputy
Superintendent of Census for Bengal, expressed a hope that
¢ gomething would be done before the next census comes
round to prepare a dictionary of castes and a proper classi-
fication of occupations. Hundreds of names of castes, clans,
or families (containing, however, very few members in most
cases) have been unavoidably relegated to the ‘unknown’
group, because no one could say to what main caste they
belong. As to occupations, as has been explained long
since, the English system of classification is utterly unsuited
to this country and completely destroys all sense of propor-
tion between the different groups, as may be judged from
the fact that, according to it, ‘tenant-cultivator,” ‘farmer’s

" daughter,’ ¢ hangman,’ and ¢ crocodile-catcher ’ are all placed
\upon the same level, and are all considered as principal
‘occupations of the people of these provinces.”
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In organizing the enquiry the object kept in view
throughout was to multiply independent
observations and to give as much play as
possible to the working of the comparative method. The
local correspondents were instructed to extend their inquiries
over a wide field, to mistrust accounts published in books,
to deal with the people direct, and to go for their informa-
tion to the persons most likely to be well informed on
questions of custom, such as priests, marriage brokers,
genealogists, headmen of caste panchdyats, and the like.
When reports were received, they were tested by comparison
with notes on the same caste collected by myself, with reports
by other correspondents in the same or different districts,
with accounts already published, and with Dr. Wise’s unpub-
lished notes. Correspondents were invited to clear up dis-
crepancies thus brought to notice, and frequently an entire
report was sent back, with marginal annotations, for further
inquiry upon points which appeared to be doubtful. As the
inquiry proceeded, several special subjects were taken up
and examined in circular letters addressed to all correspond-
ents with the object of summarising the general results
ascertained up to a certain stage, and thus indicating lines of
inquiry which might lead to fuller results.

An elaborate study of the castes of Eastern Bengal was
made by the late Dr. James Wise, who
was for ten years Civil Surgeon of Dacca,
and in that capacity had great opportunities of observing the
socal life of the people. I quote from a letter written to me
by him in July 1885, not long before his death, a description
of the admirable method which he adopted for the collection of
evidence of custom :—* My system was as follows: Mr. H. M.
Weathrall, District Superintendent of Police at Dacca in
my day, who spoke rural Bengali as well as any native,
accompanied me whenever I started on a tour. Having
ascertained where any caste predominated, we went there,
and invited the Purohit and headmen to meet us. Having

Method of working.

Dr. James Wise.
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wrung from them every particular and written down the
result at once, we did the same wherever another settle-
ment of the caste was found. On comparing the records,
we arrived at the conclusion given in my notes. If still
in doubt, we tested the facts by a third or even a fourth
visit. I know of no plan so likely to elicit truth as this.”
Working on these lines, Dr. Wise collected during his
residence at Dacca a very considerable mass of original
information concerning the religion, customs, and occupa-
tions of the population of Eastern Bengal as represented by the
inhabitants of the Dacca district. His notes also contain
copious references to the special literature of the subject, and
indicate very wide reading. It seems to have been his
intention to prepare an exhaustive illustrated monograph onthe
ethnography of that part of Bengal; and with this view
he employed & professional photographer to take a series of
nearly two hundred photographs of representative types and
groups of all classes of the people. The greater portion of
his materials was provisionally worked up by him into a
volume, which he modestly designated ¢ Notes on the Races,
Castes, and Trades of Eastern Bengal,” but only a dozen
copies of this appear to have been printed, and Dr. Wise
declined to publish any part of it until it had been tested by
further and fuller enquiry. In the cold weather of 1884-85
~ he visited India, and made a tour in Dacca with this object;
but even then, from mistaken diffidence as to his literary
capacity, he deferred the commencement of his systematic
work, and it is impossible to gather from his papers what
form he had intended it to take. In the course of this
visit to India, Dr. Wise discussed with me the scheme of an
ethnographic survey of Bengal, which was then under
consideration, and made over to me the printed portion
of his notes for any use that I might think fit to make of
them. At the time of his death, which occurred suddenly
on the 11th of July 1886, he had before him, and was,
I believe, inclined to accept, a proposal which I made
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to him, that we should collaborate for the production of
a book on the ethnography of the territories under the
Lieutenant-Governor of Bengal. Some months later the
whole of his papers were made over to me by Mrs. Wise on
the understanding that after testing the data contained in
them as far as possible in the manner contemplated by
Dr. Wise himself, I should incorporate the results in the ethno-
graphic volumes of the present work, and, by dedicating those
volumes to Dr. Wise, should endeavour to preserve some
record, however imperfect, of the admirable work done by
him during his service in India. Mrs. Wise also sent me the
negatives taken under her husband’s supervision in or about
1874 in the belief that these could be used for the purpose of
illustration. For several reasons this has been found impos-
sible, Not only would the expense of reproducing them by
any permanent process be greater than the Government of
Bengal could properly be asked toincur, but the introduction
of photographs of the types of one (and that by no means the
most interesting) part of Bengal would necessarily have
involved the preparation of similar illustrations for the other
perts—an undertaking which would have cost g very large

sum, and would have indefinitely delayed the completion of
the present work.

During several years of district work in Chota Nagpore,

The advance of ?.nd .again while ?rganizing the recent
;;:;h;:;:mi: at the inquiry, some special opport.nmtles have
R come In my way of observing the pro-

gress of the great religious and social movement described
by Sir Alfred Lyall as “the gradual Brahmanising of
the aboriginal, non-Aryan, or casteless tribes.”! That
this movement is progressing on a large scale is beyond
doubt; but it by no means mairtains a uniform character

throughout its sphere of action, and it includes in Bengal

' Asiatic Studies, p. 102,
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at least four distinct processes, which may be analysed as
follows :—

1. Theleading men of an aboriginal tribe, having some-
how got on in the world and become independent landed
proprietors, manage to enrol themselves in one of the leading
castes. They usually set up as Rajputs; their first step
being to start a Brahman priest, who invents for them a
mythical ancestor, supplies them with a family miracle con-
nected with the locality where their tribe are settled, and
discovers that they belong to some hitherto unheard-of clan
of the great Rajput community. Ia the earlier stages of
their advancement they generally find great difficulty in
getting their daughters married, as they will not marry within
their own tribe, and Rajputs of their adopted caste will of
course not intermarry with them. But after a generation or
two their persistency obtains its reward, and they intermarry,
if not with pure Rajputs, at least with a superior order of
manufactured Rajputs, whose promotion into the Brahmani-
cal system dates far enough back for the steps by which it
was gained to have been forgotten. Thus a real change of
blood may take place; while in any caste the tribal name is
completely lost, and with it all possibility of accurately sepa-
rating this class of people from the Hindus of purer blood,
and of assigning them to any particular non-Aryan tribe.
They have been absorbed in the fullest sense of the word,
and henceforth pose, and are locally accepted, as high-caste
Hindus. All stages of the process, family miracle and all,
can be illustrated by actual instances taken from the leading
families in Chota Nagpore.

9. A number of aborigines embrace the tenets of a
Hindu religious sect, losing thereby their tribal name and
becoming ' shnabs, Ramayats, and the like. ~Whether
there is any iixture of blood or not will depend upon local
circumstances and the rules of the sect regarding inter-
marriage. Anyhow the identity of the converts as aborigines
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is usually, though not iuvariably, lost, and this also may

therefore be regarded as a case of true absorption.

3. A whole tribe of aborigines, or a large section of

a tribe, enrol themselves in the ranks of Hinduism under the

style of a new caste, which, though claiming an origin of

remote antiquity, is readily distinguishable by its name from
any of the standard and recognized castes. Thus the great
majority of the Kochh inhabitants of Rungpore now invari-
ably describe themselves as Rajbansis or Bhanga Kshatriyas—

a designation which enables them to represent themselves as

an outlying branch of the Kshatriyas who fled to North-

Eastern Bengal in order to escape from the wrath of Parasu-

Réima. They claim descent from Raja Dasarath, father of

Réma; they keep Brahmans, imitate the Brahmanical ritual

in their marriage ceremony, and have begun to adopt the

Brahmanical system of gofras. In respect of this last point

they are now in a curious state of transition, as they have

all hit upon the same gofra (Kasyapa), and thus habitually
transgress the primary rule of the Brahmanical system,
which absolutely prohibits marriage within the gofra. But
for this defect in their connubial arrangements—a defect
which will probably be corrected in & generation or two as
they and their purokifs rise in intelligence—there would
be nothing in their customs to distinguish them from

Aryan Hindus, although there has been no mixture of blood,

and they remain thoroughly Kochh under the name of

Rajbansi.

: 4. A whole tribe of aborigines, or a section of a tribe,
become gradually converted to Hinduism without, like tke
Rajbansis, abandoning their tribal designation. This is

what is happening among the Bhumij of Western Bengal.

Here a pure Dravidian race have lost their origie .- ,‘Janguage,

and now speak only Bengali: they worship 2" \du gods

in addition to their own (the tendency being u,‘o relegate
the tribal gods to the women), and the more advanced
among them employ Brahmans as family priests. They

4



xviii

still retain a set of totemistic exogamous subdivisions closely
resembling those of the Mundas and the Santéls, but they
are beginning to forget the totems which the names of the
subdivisions denote, and the names themselves will probably
soon be abandoned in favour of more aristocratic desig-
nations. The tribe will then have become a caste, and will
go on stripping itself of all customs likely to betray its
true descent. The physical characteristics of its members
will alone survive. After their transformation into a caste,
the Bhumij will be more strictly endogamous than they were
as a tribe, and even less likely to modify their physical type
by intermarriage with other races.
There is every reason to suppose that the movement, of
Probably typical of which certain phases are roughly sketched
its advance in the above, has been going on for many
past. centuries, and that, although at the
present day its working can probably be most readily ob-
served in Chota Nagpore, the Orissa hills, and parts of
Eastern and Northern Bengal, it must formerly have operated
on a similar scale in Bengal Proper and Behar. The well-
known tenth chapter of Manu, which endeavours to account
_ for the existence of the non-Aryan castes by representing
them as the offspring of marriages between the four original
castes, gives clear indications that in Manu’s time, fixed by
Burnell at 500 A.D., some of the non-Aryan races had
already begun to intrude upon the Brahmanical caste system,
while others were still in the tribal stage. Arguing from
facts now observable, it seems likely that some of the castes
alleged by Manu to be the result of more or less compli-
cated crosses are really tribes which had lost their identity like
the Rajbansis; for at the present day, if we look merely to
customs, ceremonies, and the like, we find in the majority
of cases that the admission of a tribe into the Hindu -
- community results after a generation or two in the practical
disappearance of the tribe as such. Its identity can no
longer be traced by direct enquiry from its members, or
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inferred from observation of their usages. The Rajbansi
and the Bhumij are instances of tribes in an early stage of
transition, whose antecedents can be accurately determined.
Later on not only do distinctive customs fall into disuse, but
the tribe itself, after its promotion to the rank of a caste,
breaks up into & number of endogamous groups, each of
which practically forms a separate caste. But even in this
extreme case the physical characteristics which distinguished
the tribe tend on the whole to be preserved ; and it is this
persistence of the type which accounts for the differences of
feature, which, though only definable by scientific methods,
are marked enough to render it possible within certain limits
to make a fair guess at a man’s caste from his personal
appearance.

These general impressions regarding the differences of
physical type observable within the range of the recognized
caste organization, coupled with the difficulty of throwing

much light upon the true origin of the
mfuj‘;?'* to sathrope- ]ower and intermediate castes by collating
customs and ceremonies which they have
borrowed in the most liberal fashion from the higher castes,
suggested to me the possibility of applying to the leading
tribes and castes of Bengal the methods of recording and
eomparing typical physical characteristics which have yielded
valuable results in other parts of the world. Those methods
ight, it seemed, enable us to detach considerable masses of
non-Aryans from the general body of Hindus, and to refer
them, if not to the individual tribes to which they originally §
belonged, at least to the general category of non-Aryans,
and perhaps to such specific stocks as Dravidian, Lohitic, ’
Tibetan, and the like. If, for example, in Europe, where
the crossing of races constantly obscures their true affinities,
the examination of statistics drawn from physical measure-
ments has been found to throw light upon the distribution
of different race stocks in the population, a similar analysis
of the leading tribes and castes in Bengal, where crossing
: c2
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operates only on a comparatively small scale, would primd
Jfacte appear likely to enable us to determine the divergence
of each of these aggregates from known Aryan or non-
Aryan types. Such an analysis would, it was thought,
be regarded with approval by the leaders of the Hindu
community in all parts of Bengal, among whom both the
orthodox and the advanced lay considerable stress upon the
purity of their Aryan descent: it would appeal in some
measure to scientific men in Europe, and the results would
command whatever political value may attach to the demon-
stration that a given population either is or is not composed
f homogeneous ethnic elements.
The necessity of applying some exact method was
strengthened by the publication of Mr. J.
oor. Nesfleld's theary (3, Nesfield’s “ Brief View of the Caste System
of the North- Western Provinces and Oudh.”
In this remarkable work, which bears throughout the impress
of Comte’s historical and philosophical speculations, the view
is put forward that ‘‘the bond of sympathy or interest which
first drew together the families or tribal fragments, of which
a caste is composed, and formed them into a new social
unit, was not, as some writers have alleged, community of
creed or community of kinship, but community of function.
Function, and function only, as I thiok, was the found-
ation upon which the whole caste system of India was
uilt up.” In introducing his theory Mr. Nesfield points
out in language which leaves little to be desired on the score
of clearness and emphasis, that it is incompatible ¢ with the
modern doctrine which divides the population of India
into Aryan and aboriginal. It presupposes an unbroken
continuity in the national life from one stage of culture to
another, analogous to what has taken place in every other
country in the world whose inhabitants have emerged from
the savage state. It assumes, therefore, as its necessary
basis, the unity of the Indian race. While it does not deny
that a race of ‘white-complexioned foreigners,” who called
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themselves by the name of Arya, invaded the Indus valley
vid Kabul and Kashmir some four thousand years ago and
imposed their language and religion on the indigenous races
by whom they found themselves surrounded, it nevertheless
maintains that the blood imported by this foreign race
became gradually absorbed into the indigenous, the less
yielding to the greater, so that almost all traces of the
conquering race eventually disappeared, just as the Lombard
became absorbed into the Italian, the Frank into the Gaul,
the Roman (of Roumania) into the Slav, the Greek (of
Alexandria) into the Egyptian, the Norman into the French-
man, the Moor (of Spain) into the Spaniard; and as the
Norwegians, Germans, etc., are at this day becoming
absorbed into Englishmen in North America, or as the
Portuguese (of India) have already become absorbed into
Indians. I hold that for the last three thousand years at
least no real difference of blood between Aryan and aborig-
inal (except perhaps in a few isolated tracts, such as R4j-
putana, where special causes may have occurred to prevent
the complete amalgamation of race) has existed; and the
physiological resemblance observable between the various
classes of the population, from the highest to the lowest, is
an irrefragable proof that no clearly defined racial distinc-
tion has survived—a kind of evidence which ought to carry
much greater weight than that of language, on which so
many fanciful theories of ethnology have been lately found-
ed. Language is no test of race; and the question of caste
is not one of race at all, but of culture. Nothing has tended
to complicate the subject of caste so much as this intrusion of
a philological theory, which within its own province is one
of the most interesting discoveries of modern times, into a
field of enquiry with which it has no connection. The
¢ Aryan brother’ is indeed & much more mythical being than
Réma or Krishna, or any other of the popular heroes of
Hindu tradition whom writers of the Aryan school have
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vainly striven to attenuate into solar myths, The amal-
~ gamation of the two races (the Aryan and the Indian) had

been completed in the Panjdb as we may gather from the
Institutes of Manu) before the Hindu, who is the result of
this amalgamation, began to extend his influence into the
Ganges valley, where by slow and sure degrees he dissem-
inated among the indigenous races those social and reli-
gious maxims which have been spreading wider and wider
ever since throughout the continent of India, absorbing
one after another, and to some extent civilizing, every
indigenous race with whom they are brought into contact,
raising the choice spirits of the various tribes into the
rank of Brahman or Chhatri, and leaving the rest to rise
or fall in the social scale according to their capacities and
opportunities. ”

A theory which assumed so scientific a form and led up
to such important social and political
conclusions was obviously entitled to be
tried by a more precise test than the
vague personal impressions concerning the physical type
and race affinities of particular castes or tribes which figure
so largely in Indian ethnological literature. Evidence showing
resemblances or differences of custom, religion, social status,
culture and profession would clearly afford no gure grounds
for criticizing an hypothesis based on the assumption of the
substantial identity in physical type of the numberless dis-
tinct aggregates which make up the population of India.
Once concede this identity of type, and the question of the
real origin of Indian caste recedes into a dim pre-historic
distance, where it would be waste of labour to attempt to
follow it. If it were really true, as Mr. Nesfield supposes,
that ¢ the great majority of Brahmans are not of lighter
complexion or of finer and better bred features than any
other caste:” if, to quote another passage, a stranger walking
through the class-rooms of the Sanskrit College at Benares

Necessity for test-
ing it.
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“would never dream of supposing that the students seated
before him were distinct in race and blood from the
scavengers who swept the roads,” we might either accept
Mr. Nesfield’s hypothesis on the ground that it is as likely
to be true as any other, or might put the problem aside
altogetber for the sufficient reason that no data would be
available for its solution. If, on the other hand, as many
competent observers hold, marked differences of type may
be traced within the limits of the caste system, the modern
gystem of anthropometry might, it seemed, be relied upon,
if applied on a sufficiently large scale, to distinguish some
of the leading types, and perhaps even to furnish a clue
to their origin. It would at any rate form an effective,
if not a conclusive, test of the validity of the assumption
on which Mr. Nesfield’s theory rests, while it might, at the
same time, contribute materially to the solution of other
problems concerning the true affinities of particular tribes or
groups of tribes.

Starting with this general idea, I wrote to Professor
Flower, F.R.8., Director of the Natural History Department
of the British Museum, explaining the nature of the enquiry
on which I was engaged and the particular difficulty which
I desired to overcome, and asked for his advice as to the
character and number of the measurements to be taken, the
apparatus which should be used, and the form in which the
results should be recorded. In a long letter, discussing the

subject very thoroughly, Professor Flower
opﬁl?gﬁ'm Flower's ohserved: — ““I entirely agree with you tha

physical characters are the best—in fact,
I may say the only true—tests of race, that is, of real affinity.
Language, customs, etc., may help or give indications, but
they are often misleading. Therefore the physical examin-
ation which you propose to make of the tribes of the Indian
empire will be most important. The difficulty, however, is to
define and test these characters. I have endeavoured, in my
last address to the Anthropological Institute, to formulate what
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is known of the differences between the great divisions of the
human race, and these are easy enough when we meet with
pure examples. There is of course no mistaking a Mongol
Tartar, a pure Caucasian, or a Negro. But the differences
you will meet with among the different tribes of India are
much more difficult of discrimination ; for although you may
have a Mongolic element along the northern and eastern
frontier, and possibly a Negro or Negrito element forming
a substratum of the population in the southern part of the
Peninsula, I take it that the great mass of the people of
India Proper belong to the great division of the human
species, which (for want of a better name) may still be called
Caucasian, and whether Aryan, Dravidian, or whatever else,
will be found to agree in their main physical characteristics,
although they may possibly be separated by slight characters,
which would be elucidated by such an investigation as that
you have in hand. Such characters will in my opinion
be found chiefly in the features and not in the pro-
portions of the cranium: the shape of the nose, mouth,
and cheeks, though so difficult of definition, are wonderfully
characteristic of sub-races. Of course they vary indivi-
dually, but averages can be obtained from large numbers
which should be pretty consiant. The nasal index (height
and breadth of nose compared) is perhaps the most valuable
means of distinguishing races in the skull, and I should
think it ought also to be the same in the living. As far as
I have been able to observe, the proportions of the cranium
(when a sufficient number are observed) are pretty constant
throughout the whole Indian peninsula, ranging between
dolicho and meso-cephaly, the only tendency to brachy-
cephaly being where the Mongolic element has been intro-
duced in the north.”
For fuller instructions concerning the mode of opera-
_ tions to be followed, Professor Flower
soithropometrio referred me to the exhaustive work ¢ Les
Eléments  d Anthropologic ~ Générale,” by




XXV

Dr. Paul Topinard, Professor of the School of Anthropol-
ogy and Secretary to the Anthropological Society of Paris.
Having satisfied myself that Professor Topinard’s instruc-
tions for dealing with living subjects, and the instruments
prescribed by him, were applicable to Indian conditions, I
proceeded, after making some experimental measurements in
Rangpur, to frame a complete scheme for giving effect to his
system in Bengal. This scheme was submitted to Professors
Flower and Topinard for criticism, and, after having received
their approval, was sanctioned by the Government of Bengal,
the services of Civil Hospital Assistant Babu Kumud Behari
S4manta, then attached to the Tibet Mission, being placed at
my disposal for the purpose of taking measurements. After
some experience had been gained in the working of the
system in Bengal, proposals were drawn up for extending it
to other parts of India. In the North-West Provinces Sir
Alfred Lyall sanctioned a special grant of Rs. 1,000 for
instruments, measuring agency, etc., and a fine series of
measurements were taken by Chandi Singh, an ex-pupil of
the Balrampur Medical School, under the supervision of
Mr. J. C. Nesfield, Inspector of Schools for Oudh, himself
a high authority upon the castes of that part of India. A
small but interesting set of measurements was also taken in
the Panjéb by Civil Hospital Assistant Al4-ud-din under the
~ supervision of Deputy Surgeon-General Stephen. In every
case the measurers were taught the use of the instruments by
me, and were supplied with printed instructions, defining the
procedure with extreme minuteness of detail, and discussing
at length a variety of difficulties which experience had
suggested to me.

Before attempting to sketch the main results of the
Bengal inquiries we may pause for a moment to take stock
of our terminology. Thanks to Sir John Lubbock and
Ethnography deined. Dr. E. B. Tylor, the study of ethnography

v has of late years begun to be understood
in England. It embraces,” says M. Elisee Reclus, *the
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descriptive details, and ethnology the rational exposition, of
the human aggregates and organizations known as hordes,
clans, tribes, and nations, especially in the earlier, the savage,
and barbarous stages of their progress.” In other words,
ethnography collects and arranges large masses of social data;
ethnology applies the comparative method of investigation,
and frames by this means hypotheses concerning the origin
of the tribes themselves.

The less familiar anthropometry has an ancient and
curious history. By its aid the Egyptian sculptors of Carnac
and Memphis worked out an artistic canon of the ideal pro-
portions of the human figure, the influence of which may be
traced in Greek art, which was studied by Da Vinci and
Diirer, and which has descended to French studies in the
form given to it by their contemporary Jean Cousin. Its
latest application may be witnessed in a branch of the
Prefecture of Police at Paris, where the features and limbs of
convicted criminals are measured under scientific supervision,
and the results recorded with a view to tracing their identity
in future. For our present purpase an-
thropometry may be defined as the science
which seeks, by measuring certain leading physical charac-
ters, such as the stature and the proportions of the head,
features, and limbs, to ascertain and classify the chief types
of mankind, and eventually by analysing their points of
agreement and difference to work back to the probable origin
of the various race-stocks now traceable. Like ethnography
and ethnology, it forms part of the circle of studies grouped
together under the head of anthropology.

Looked at merely as a scientific experiment, an anthro-
pometric examination of even a small fraction of the people
of India promised to yield results of no ordinary interest.
Nowhere else in the world do we find the population of
a large continent broken up into an infinite number of mutu-
ally exclusive aggregates, the members of which are forbidden
by an inexorable social law to marry outside of the group

Anthropometry,
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to which they themselves belong. Whatever may have
been the origin and the earlier developments of the caste
gystem, this absolute prohibition of mixed marriages stands

forth at the present day as its essential
frr e hremene  and most prominent characteristic, and

the feeling against such unions is so
deeply engrained in the people that even the Theistic and
reforming sect of the Brahmo Samaj has found a difficulty
in freeing itself from the ancient prejudices. In a society
thus organized, a society sacrificing everything to pride of
blood and the idea of social purity, it seemed that differences
of physical type, however produced in past time, might be
expected to manifest a high degree of persistence, and that
the science which seeks to trace and express such differences
would find a peculiarly favourable field for its operations.
In Europe anthropometry has to confess itself hindered, if not
baffled, by the constant intermixture of races which tends to
obscure and confuse the data arrived at by measurement. In
a country where such intermixture is to a large extent elimin-
ated, there were grounds for believing that divergent types
would reveal themselves more clearly, and that their charac-
teristics would furnish some clue to their original race
" affinities,

Apart from these special conditions, the necessity of
having recourse to methods of research more exact in their
character and less misleading in their results than the mere
collation of customs and beliefs is brought into prominence
by the transformation which religion is gradually bringing
about in Indian society. At the risk of driving patient
analogy too hard, we may perhaps venture to compare

the social gradations of the Indian caste

uft:‘ﬁﬁ“ﬁ“ °f gsystem to a series of geological deposits.
The successive strata in each series occupy

a definite position determined by the manner of their form-
ation, and the varying customs in the one may be said to
represent the fossils in the other. The lowest castes preserve
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the most primitive customs, just as the oldest geological
formations contain the simplest forms of organic life. Thus
the totems or animal-names, by which the Mundas and Oraons
regulate their matrimonial arrangements, give place, as we
travel upwards in the social scale, to group-names based upon
local and territorial distinctions, while in the highest castes
kinship is reckoned by descent from personages closely
resembling the eponymous heroes of early Greek tradition.
Even the destructive agencies to which the imperfection of
the geological record is attributed have their parallel in the
transforming influence by which the two great religions of
modern India, Brahmanism and Islam, have modified the
social order. A curious contrast may be discerned in their
methods of working and in the results which they produce.
Islam is a force of the volcanic sort, a burning and
integrating force, which, under favourable conditions, may
even make a nation. It melts and fuses together a whole
series of tribes, and reduces their internsl structure to one
uniform pattern, in which no survivals of pre-existing usage
can be detected. The separate strata dis-
jpanduism and Is- - gppear; their characteristic fossils are
crushed out of recognition, and a solid
mass of law and tradition occupies their place. Brahmanism
knows nothing of open proselytism or forcible conversion,
and attains its end in a different and more subtle fashion,
for which no precise analogue can be found in the physical
world. It leaves existing aggregates very much as they
were, and so far from welding them together, after the
manner of Islam, into larger cohesive aggregates, tends rather
to create an indefinite number of fresh groups; but every
tribe that passes within the charmed circle of Hinduism
inclines sooner or later to abandon its more primitive usages
or to clothe them in some Brahmanical disguise. The strata,
indeed, remain, or are multiplied ; their relative positions
are, on the whole, unaltered; only their fossils are meta-
morphosed into more advanced forms. One by one the
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ancient totems drop off, or are converted by a variety of
[ ingenious devices into respectable personages of the standard
mythology ; the fetish gets a new name, and is promoted to
the Hindu Pantheon in the guise of a special incarnation of
one of the greater gods; the tribal chief sets up a family
priest, starts a more or less romantic family legend, and in
course of time blossoms forth as a new variety of Rajput.
His people follow his lead, and make haste to sacrifice their
Lwomen at the shrine of social distinction. Infant-marriage
with all its attendant horrors is introduced; widows are
forbidden to marry again; and divorce, which plays a great
and, on the whole, a useful part in tribal society, is sum-
marily abolished. Throughout all these changes, which
strike deep into the domestic life of the people, the fiction is
maintained that no real change has taken place, and every
one believes, or affects to believe, that things are with them:
as they have been since the beginning of time.

It is curious to observe that the operation of these
tendencies has been quickened, and the sphere of their action
enlarged, by the great extension of railways which has taken
place in India during the last few years. Both Benares and
Manchester have been brought nearer to their customers, and
have profited by the increased demand for their characteristic

wares. Siva and Krishna drive out the

ﬁkﬂ‘"" and reli-  ¢rihal gods as surely as grey shirtings
displace the more durable hand-woven

cloth. Pilgrimages become more pleasant and more popular,
and the touts, who sally forth from the great religious
centres to promote these pious excursions, find their task easier
and their clients more open to persuasion than was the case
even twenty years ago. A trip to Jagannéith or Gya is no
longer the formidable and costly undertaking that it was.
The Hindu peasant who is pressed to kiss the footprints of
Vishnu, or to taste the hallowed rice that has been offered to
the Lord of the World, may now reckon the journey by days
instead of months. He need no longer sacrifice the savings
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of a lifetime to this pious object, and he has a reasonable
prospect of returning home none the worse for a week’s
indulgence of religious enthusiasm. Even the distant Mecca
has been brought, by means of Messrs. Cook’s steamers and
return-tickets, within the reach of the faitbful in India; and
the influence of Mahomedan missionaries and return pilgrims
has made itself felt in a quiet but steady revival of orthodox
usage in Eastern Bengal.

Rapidly as the levelling and centralising forces do their
work, a considerable residue of really primitive usage still

resists their transforming influence. The
qaiace in relation to  rgce element remains, for the most part,

untouched. Diversity of type is still the
rule, and identity the exception among the manifold groupings
of the Indian people. To a practised eye the personal
appearance of most Hindus gives a fairly accurate clue to
their caste; and within certain limits it is even possible to
determine the strata of the population to which given sections
of Mahomedans must have belonged before their conversion
to Islam.

The scientific methods which anthropometry prescribes
attempt to fix vague personal impressions
by reducing them to statistical formulas.
No one could mistake a Bruhman for a
Kol, but the most minute verbal description of their charac-
teristic differences of feature falls far short of the numerical
analysis that can be arrived at by measuring specific dimen-
sions of the head, nose, cheekbones, orbits, forehead, and
zygomatic arches, and working out their proportions by the
system of indices invented by the Swedish anthropologist,
Anders Retzius, in 1842. Add to these weight, stature, and
the facial angle devised by Cuvier, extend the observations to
about a hundred specimens of each group, and it will be
found that the averages calculated from this mass of figures
bring out a uniform tribal type to which all individuals
tend to conform. The data thus obtained from nearly

The method of an-
thropometry.
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6,000 persons, representing 89 of the leading castes and

tribes in Northern India, from the Bay
pmmmm of Bengal to the frontiers of Afghanistan,
loid. enable us to distinguish two extreme
types of feature and physique, which may be provisionally
described as Aryan and Dravidian. A third type which
in some respects may be looked upon as intermediate
between these two, while in other, and perhaps the
most important, points it can hardly be deemed Indian at
all, is found along the northern and eastern borders of
Bengal. Its most prominent eharacters are a relatively short
(brachycephalic) head ; a broad face; a short, wide nose, very
low in the bridge, and in extreme cases almost bridgeless; high
and projecting cheekbones,. and eyelids peculiarly formed so
as to give the impression that the eyes are obliquely set in the
head. With this type, which may conveniently be described
as Mongoloid, we have for our present purpose no immediate
concern. Except in the districts of Assam and Nerth-Eastern
Bengal, it has contributed comparatively little to the evolution
of caste as it now exists in India, and may be left out

of consideratiomimthe attempt to trace the stages of growth
by which the prevailing state of things has been arrived at.
In adopting, even tentatively, the designations Aryan
and Dravidian I am aware that I am disregarding adviee
which Professor Max Miiller was good enough to give me,
about three years ago, in a letter since published (I believe)
in an Appendix to his latest work. He warned me against
the confusion which might arise from using philological
terms to denote ethnological comelusions. I am entirely
sensible of the value and the necessity of the warning, and
fully recognize his right to speak with authority on such
questions. But we must have some general names for our
types: it is a thankless task to invent new names; and
I trust to justify my invasion of the domain of philology
by the universal practice of the Indians themselves, and by
the example of Professor Sayce, who did not hesitate, on
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a recent occasion to speak of the Aryan race as an established
ethnic aggregate.

The Aryan type, as we find itin India at the present

The A day, is marked by a relatively long

o Aryen fype. (dolichocephalic) head ; a straight, finely
cut (lepto-rhine) nose ; a long, symmetrically narrow face;
a well-developed forehead, regular features, and a high facial
angle. The stature is fairly high, ranging from 171-6
centimeters in the Sikhs of the Panjéb to 1656 in the
Brahmans of Bengal ; and the general build of the figure is
well proportioned, and slender rather than massive. In the
castes which exhibit these characteristics the complexion is
a very light transparent brown—‘wheat-coloured” is the
common vernacular description—noticeably fairer than that
of the mass of the population. Colour, however, is a
character which eludes all attempts to record or define its
gradations, and even the extreme varieties can only be
described in very general terms. As ropresentative Aryan
groups we may name the Sikhs and Khatris of the Panj4b,
and the Brahmans, Kayasths, Babhans, and Chattris of
Bengal and the North-West Provinces. A larger series of
measurements would probably add several more castes to the
list, especially in the Panjib, where the observations were
greatly restricted by financial difficulties.

In the Dravidian type the form of the head usually
inclines to be dolichocephalic, but all other
characters present a marked contrast to the
Aryan. The nose is thick and broad, and the formula ex-
pressing its proportionate dimensions is higher than in any
known race, except the Negro. The facial angle is com-
paratively low; the lips are thick ; the face wide and fleshy ;
the features coarse and irregular. The average stature
ranges in a long series of tribes from 156:2 to 162:1 centi-
meters; the figure is squat, and the limbs sturdy. The colour
of the skin varies from very dark brown to a shade closely
approaching black. The most characteristic Dravidian

The Dravidian type.
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tribes are the M4lé Pahdrias of the Rajmahal hills, and
the Mundas and Oraons of the Chota Nagpur plateau. The
two latter are better known under the general name of Kol,
which, according to Herr Jellinghaus, a good authority on
this subject, means * pig-killer” or ¢ pig-eater,” and belongs
to the large class of epithets by which, since Vedic times,
the Aryans have expressed their contempt for the voracious
and promiscuous appetite of the Dravidian. Others, however,
and this is perhaps the better opinion, regard Kol as a
corruption of Hor or Horo, the Mundari word for ‘man,’
which has been adopted as the name of the tribes in question.
Between these extreme types, which may fairly be
regarded as representing two distinct races, we find a large
number of intermediate groups, each of which forms for
matrimonial purposes a sharply defined circle, beyond
which none of its members can pass. By applying to the
entire series the nasal index or formula of the proportions of
the nose, which Professors Flower and Topinard agree in
regarding as the best test of race distinctions, some remark-
able results are arrived at. The average nasal proportions of
‘ the M4lé Pah4ria tribe are expressed by

The nasalindex.  4ho figure 945, while the pastoral Gujars
of the Panjib have an index of 669, the Sikhs of
688, and the Bengal Brahmans and Kayasths of 70-4.
In other words, the typical Dravidian, as represented by
the M4lé Pahdiria, has a nose as broad in proportion to its
length as the Negro, while this feature in the Aryan group
can fairly bear comparison with the noses of sixty-eight
Parisians, measured by Topinard, which gave an average
of 69-4. Even more striking is the curiously close corre-
spondence between the gradations of racial type indicated
by the nasal index and certain of the social data ascertained
by independent inquiry. If we take a series of castes in
Bengal, Behar, or the North-Western Provinces, and arrange
them in the order of the average nasal index, so that the

caste with the finest nose shall be at the top, and that with
. d
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the coarsest at the bottom of the list, it will be found that
this order substantially corresponds with the accepted order
of social precedence. The casteless tribes, Kols, Korwas,
Mundas, and the like, who have not yet entered the
Brahmanical system, occupy the lowest place in both series.
Then come the vermin-eating Musahars and the leather-
dressing Chamérs. The fisher castes of Bauri, Bind, and
Kewat are a trifle higherin the scale ; the pastoral Goala, the
cultivating Kurmi, and a group of cognate castes from whose
hands a Brahman may take water, follow in due order, and
from them we pass to the trading Khatris, the landholding
B4bhans, and the upper crust of Hindu society. Thus, it is
scarcely a paradox to lay down as a law of the caste organiza-
tion in Eastern India that a man’s social status varies in
inverse ratio to the width of his nose. Nor is this the only
point in which the two sets of observations—the social and
the physical—bear out and illustrate each other. The
character of the curious matrimonial groupings for which the
late Mr. J. F. McLennan devised the happy term exogamous,
also varies in a definite relation to the gradations of physical
type. Within a certain range of nasal proportions, these
subdivisions are based almost exclusively on the totem.
Along with a somewhat finer form of nose, groups called after
villages and larger territorial areas, or bearing the name of
certain tribal or communal officials, begin to appear, and
above these again we reach the eponymous saints and heroes,
who in India, as in Greece and Rome, are associated with
a certain stage of Aryan progress.

It would be vain to attempt within the compass of this
essay to analyse and compare the large mass of figures
which has been collected, or to develop at length the
inferences which they may be thought to suggest. I can
only glance at a few of their more important bearings. In

the first place, it deserves notice that the
of e literary theory  data obtained by the most modern an-
thropological method agree in the main
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not only with the long chain of Indian tradition, beginning
with the Vedas and ending with the latest vernacular treatise
on the theory and practice of caste, but also with the ration-
alised and critical story of the making of the Indian peoples,
as it has been told by Sir William Hunter in the Imperial
Gazeticer. Here the historian shows how, through the veil
of fable and miracle in which pre-historic India is shrouded,
traces may be discerned of a protracted struggle between
alower and a higher race, which would have tended to produce
much the same results as our statistics bring out. Studied in
the light of these statistics it would seem that the standard
Indian theory of caste may deserve more respectful consider-
ation than has been accorded to it of late years.

The division of the people into four classes correspond-
ing roughly to the chief professions or modes of life of the
time is in itself plausible enough, and is supported by
parallel cases in the history of ancient societies. It is
nowhere stated that these groups were rigidly exclusive, like
modern castes, and the rules laid down to regulate their
intermarriage show a general resemblance to those observed
by the Kulin classes of to-day. So far as anthropological
considerations are concerned, there would be no great difficulty
in our recognizing the Brahmans, Rajputs and higher trading
castes a8 descendants of the three upper classes—Brahmans,
Kshatriyas, and Vaisyas—of the ancient Aryan Common-
wealth. The Sudras alone have no compact aggregate as
their modern representative. But the fourth caste in the
ancient system was apparently not of pure Aryan descent,
and it is a plausible conjecture that it may have been con-
stantly recruited by the admission of Dravidian elements.

- The dominant Aryan society must have
odern representa- . .
tives of the four exercised a strong attraction onthe Dravi-
original castes. dians, but the only caste into which the
latter could ordinarily expect to be received would be the
Sudra. Their admission into this group would doubtless
have been facilitated by resort to the fiction, characteristic
: a2
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of all early societies, that they had belonged to it all along.
But such accretions must have swelled the caste to unwieldy
dimensions, and thus have introduced the tendency to disinte-
gration or fission, which affects all social aggregates in India.
In course of time, as new groups split off, and took to them-
selves new names, the original caste would have been, so to
speak, lost in the crowd, and only a small nucleus would
have retained its original designation. In support of the
hypothesis that the survivors of the ancient Sudras are to
be sought among the higher strata of the so-called mixed
castes, we may point to the fact that a group of castes, whose
physical characters approach more closely to the Aryan than
to the Dravidian type, still cling to the name Sudra, and
regard themselves as descendants of the classical fourth
caste,

Modern criticism has been especially active in its attacks
on that portion of the traditional theory which derives the
multitude of mixed or inferior castes from an intricate series
of crosses between members of the original four. No one
can examine the long lists which purport to illustrate the
working of this process without being struck by much that
is absurd and inconsistent. But in India it does not neces-

sarily follow that, because the individual
‘n'l’i‘lx‘:g"g'ams‘.’.f the applications of a principle are ridiculous,

the principle itself can have no found-
ation in fact. The last thing that would occur to the
literary theorists of those times, or to their successors, the
pandits of to-day, would be to go back upon actual
facts, and to seek by analysis and comparison to work
out the true stages of evolution. They found, as I infer
from troublesome experience among some of my Indian
coadjutors, the & priori method simpler and more congenial.
That at least did not compel them to pollute their souls
by the study of plebeian usage. Having once got hold of
a formula, they insisted, like Thales and his contemporaries, in
making it account for the entire order of things. Thus,
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castes which had been developed out of corporations like the
medizval trade guilds, or which expressed the distinction
between fishing and hunting, agriculture and handicrafts,
were all supposed to have been evolved by interbreeding.
But the initial principle, though it could notbe stretched
to explain everything, was in the main correct. It happens
that we can still observe its workings among a number of
Dravidian tribes, which, though not yet drawn into the
vortex of Brahmanism, have been in some degree affected
by the example of Hindu organization. As regards inter-
tribal marriages, they seem to be in a stage of develop-
ment through which the Hindus themselves have passed.
A man may marry a woman of another tribe, but the
offspring of such unions do not become members of either
the paternal or maternal groups, but belong to a distinct
endogamous aggregate, the name of which often denotes the
precise cross by which it was started. Among the large
tribe of Mundas we find, for instance, nine such groups—
Khangar-Munda, Kharia-Munda, Konkpat-Munda, Karanga-
Munda, Mahili-Munda, N4gbansi-Munda, Oraon-Munda, Sad-
Munda, Savar-Munda—descended from intermarriagesbetween
Munda men and women of other tribes. The Mabhilis, again,
have five sub-tribes of this kind, and themselves trace their
descent to the union of a Munda with a Santil woman. Illustra-
tions of this sort might be multiplied almost indefinitely. The
point to be observed is that the sub-tribes formed by inter-tribal
crossing are from an early stage complete endogamous units,
and that they tend continually to sever their slender connec-
tion with the parent group, and stand forth as independent
tribes. As soon as this comes to pass, and a functional
or territorial name disguises their mixed descent, the process
by which they have been formed is seen to resemble closely
that by which the standard Indian tradition seeks to explain
the appearance of other castes alongside of the classical four.
From the literary theory of caste we are led on to
‘speculate regarding the origin of caste itself. How comes it
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that the Aryan race, which in South Europe, as Herr Penka
has shown, has modified its physical type by free intermix-
ture with Turanian elements, displayed in India a marked
antipathy to marriage with persons of alien race, and devised
an elaborate system of taboo for the prevention of such
unions ? An explanation may, perhaps, be found in the fact
that in India alone were the Aryans
brought into close contact with an un-
equivocally black race. The sense of differences of colour,
which, for all our talk of common bumanity, still plays
a great, and, politically, often an inconvenient, part in the
history of the world, finds forcible expression in the Vedic
descriptions of the people whom the Aryans found in posses-
sion of the plains of India. In a well-known passage the god
Indra is praised for having protected the Aryan colour, and
the word meaning colour (varna) is used down to the present
day as the equivalent of caste, more especially with reference
to the castes believed to be of Aryan descent. Another text
depicts the Dasyus or Dravidians as noseless; others dwell
on their low stature, their coarse features, and their vora-
cious appetite. It is hardly an exaggeration to say that
from these sources there might be compiled a fairly accurate
anthropological definition of the Dravidian tribes of to-day.
When it is added that the aggregates which would be includ-
ed in the definition represent the lower end of a long series
of social gradations, which in their turn correspond not only
to varieties of physical type, but also to peculiarities of
custom and tribal structure, it is obviously but a short step
to the conclusion that the motive principle of Indian caste is
to be sought in the antipathy of the higher race for the
lower, of the fair-skinned Aryan for the black Dravidian.

It will be said, reasonably enough, that this hypothesis,
however applicable to certain larger groups, fails to account
for the vast network of intricate divisions which the caste
system now presents. The differences of type which distin.
guish the various trading, agricultural, pastoral, and fishing

The origin of caste.



XXXIX

castes from each other are, it may be argued, not sharp
enough to have brought the sentiment of race antipathy into
play. On what principle, then, were these multifarious
groups separated from the larger aggregates of which they
formed part? I would reply, by the influence of fiction—a
factor which Sir Henry Maine has shown
to have contributed largely to the develop-
ment of early societies. For illustrations of the working of
this principle we need not travel far. The caste-making
impulse has by no means spent its force, and its operation
can be studied in most Indian districts at the present day.
In Bengal, where the Aryan and Dravidian elements are in
continual contact, it has created a series of endogamous
groups, which may be roughly classified as Zthnic, Provincial
or Linguistic, Territorial or Local, Functional or Occupational,
Sectarian, and Social. In the first of these classes the race
basis is palpable and acknowledged. The others have been
generated by the fiction that men who speak a different
language, who dwell in a different district, who worship
different gods, who observe different social customs, who-
follow a different profession, or practise the same profession
in a slightly different way, must be of a fundamentally
different race. Usually, and in the case of sub-castes invari-
ably, the fact is that there is no appreciable difference of race
between the newly formed group and the aggregate from
which it has been broken off. '
If, then, caste was an institution evolved by the Aryans
in the attempt to preserve the purity of their own stock, and
afterwards expanded and adapted, by the influence of a
series of fictions, to fit an endless variety of social, religious,
and industrial conditions, we may expect that the physical
data recently collected will have some bearing on Herr Karl
Penka’s speculations concerning the origin
g Repka's Herkunft o the Aryans themselves. Clearly the
Indian Aryans represent the furthest exten-

sion of the race towards the East. All along the eastern and

Influence of fiction.
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northern frontier of Bengal we meet with a fringe of compact
tribes of the short-headed or brachycephalic type, who are
beyond question Mongolian. Starting from this area, and
travelling up the plains of India north-westward towards
the frontier of the Panjib, we observe a gradual but steady
increase of the dolichocephalic type of head, which Herr
Penka claims as one of the chief characteristics of the ori-
ginal Aryans. Bengal itself is mostly mesaticephalic, and
dolichocephaly only appears in some of the Dravidian tribes.
In Behar dolichocephalic averages are more numerous; in
Oudh and the North-West Provinces this type is universal,
and it reaches its maximum in the Panjdb. Assuming that
Prevalence of doli- Herr Penka has correctly determined the
chocephaly in North. original Aryan type to be dolichocephalic,
ern India. and that the theory of caste propounded
above is the true one, these are just the results which might
be looked for, According to the French anthropologists, the
shape of the head is the most persistent of race characters,
and the one which offers the greatest resistance to the level-
<ling influence of crossing. That the Aryans should have
retained this more durable character while undergoing a
change in the more fugitive character of colour is in keeping
with what we know of the conditions, social and climatic, to
which they were exposeds In point of colour, indeed, the
Aryan castes are by no means so dark as Europeans are apt
to suppose. The complexion, moreover, tends to grow
lighter the further north-west we go, and survivals of
reddish-blonde complexion and auburn hair are met with
beyond the frontier.

A possible objection may be disposed of here. It may
be argued that if the Dravidians are dolichocephalic, the
prevalence of this character in North-Western India may be
accounted for by the assumption of an intermixture of
Dravidian blood. But if this were so, the proportion and
degree of dolichocephaly would increase as we approach the
Dravidian area, instead of diminishing, as is actually the
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case. Moreover, it is impossible to suppose that the races
of the North-West, if originally brachycephalic, could have
acquired their dolichocephalic form of head from the
Dravidians, without at the same time acquiring the charac-
teristic Dravidian nose and the distinctive Dravidian
colour.

Owing in the main to the labours of Broca and the
French anthropologists, it is no longer necessary to challenge
the assumption of the elder generation of philologists that
affinity of language implies affinity of race. That view has
now been abandoned by most, if not all, of the leading
authorities on the subject, and the best opinion of the present
day seems to regard the fact that races speak the same
language as proving little more than that
at some time or other they must have been
in close local contact. Abundant illustrations of the working
of this process can be given from tribes all along the frontier
of Bengal. In the first place it is clear that the hitherto
recognized distinction between Dravidian and Kolarian stocks,
concerning which so much has been written during the last
twenty years, rests solely upon linguistic peculiarities, and
does not correspond to any differences of physical type. The
M341é of the Rajmahal hills and the Oraons of Chota Nagpore,
both of whom speak languages classed as Dravidian, are
identical in point of physique with the Mundas and Sant4ls,
who are classed on linguistic grounds as Kolarian. Secondly,
a number of tribes concerning whose non-Aryan origin
there can be no manner of doubt, have within recent
times adopted Aryan dialects and abandoned their origi-
nal languages. Thus the Dravidian Bhumij, Kurmi, and
Mahili of Western Bengal now speak only Bengali, the
most Aryan of the Indian vernaculars, while the Mongo-
loid Khambus and Murmis of the Darjiling hills have
taken to Hindi, and the Maghs and Tipperahs of the
Eastern frontier have adopted, or are on the way to adopt,

Bengali.

Language and race.
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It is now nearly thirty years since the late Mr. J, F.
McLennan introduced to the scientific world, in his well-
known. essay on Primitive Marriage, the terms exogamy
and endogamy. The laws governing marriage which these
terms denote were, when Mr. McLennan wrote, unnamed.
He was, I believe, the first to draw attention to them, and
the terms devised by him have been adopted by all who
have since written on the same subjects. In the preface to

the latest edition of Studies in Ancient
afy‘fg‘my sndendog-  Higtory, Mr. D. McLennan, brother of the

author, complains that both terms have
in some cases been misunderstood, and gives a definition
of each which may conveniently be quoted here. Exogamy,
he says, ‘is prohibition of marriage between all persons
recognized as being of the same blood, because of their
common blood,—whether they form one community or
part only of a community, or parts of several communities;
and accordingly it may prevent marriage between persons
who (though of the same blood) are of different local tribes,
while it frequently happens that it leaves persons of the
same local tribe (but who are not of the same blood) free to
marry one another.” Endogamy, ontheother hand, *“allows
marriage only between persons who are recognized as being
of the same blood-connection or kindred; and if, where it
occurs, it confines marriage to the tribe or community, it
is because the tribe regards itself as comprising a kindred.”

Seeing, then, that caste is mainly a matter of marriage,
special attention has been paid throughout the inquiry to the
marriage usages of the tribes and castes concerned. Follow-
ing up a suggestion made by Sir Henry Maine' questions
were framed tending to elucidate the practice of every caste in
respect of the outer or endogamous limit within which a man

) must marry, and the inner or exogamous

Exogamy in Bengal : .. L .
Totems of Santélsand limit within which he may nof marry.
Orsons. Taking the exogamous limit first, we find

\ Early Law and Customs, p. 223.
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the non-Mahomedan races of Bengal at the present time
regulating their matrimonial arrangements by several differ-
ent kinds of exogamous subdivisions. At the bottom of the
social system, as understood by the average Hindu, stands
a large body of non-Aryan tribes and castes, each of
which is broken up into a number of what may be called
lotemistic exogamous septs. Each sept bears the name of
an animal, a tree, a plant, or of some material object,
natural or artificial, which the members of thai sept are
prohibited from killing, eating, cutting, burning, carrying,
using, etc. Well-defined groups of this type are found
among the Dravidian Santils and Oraons, both of
whom still retain their original language, worship
non-Aryan gods, and have a fairly compact tribal or-
ganization. The following are specimens selected from
among the seventy-three Oraon and the ninety-one Sant4l
septs :—

Ogaox. SANTAL.

5 % — r - -

Name of Sept. Totem. Name of Sept. Totem.
Tirki. Young mice. Murmu. Nilgéi.
Ekka. Tortoise. Hénsda. 'Wild goose.
Kispotta.  Pig’s entrails. Mérndi. A kind of grass.
Lakré. Hyena. Besré. Hawk.
Bagh. Tiger. Hemron. Betel palm.
Kurjrér.  Oilfrom Kwrdr tree. Saren. The constellation
Gede. Duck. Pleiades.
Khoepa.  Wild dog. Sankh. Conch shell.
Minji. Eel. Gué. Areca nut.
Chirra. Squirrel. Kérd, Buffalo.
Ergo. Rat.

The Hos of Singbhum and the Mundas of the Chota
Nagpore plateau have also exogamous septs of the same
type as the Oraons and Sant4ls, with similar rules as to the
totem being taboo to the members of the group. The lists
given in Appendix I contain the names of 323 Munda septs
and 46 Ho septs, Six of the latter are found also among
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the Santdls. The other Ho septs appear to be mostly of the
local or communal type, such as are in use among the Kandhs,
but this is not quite certain, and the point needs looking
into by some one well acquainted with the Ho dialects,
who would probably find little difficulty in identifying the
names, as the tribe is well known to be in the habit of giving
to places descriptive names having reference to their natural
characteristics. Nearly all the Munda sept names are of
the totem type, and the characteristic taboos appear to be
recognized. The Tarwdr or Talwdr sept, for example,
may not touch a sword, the Udbaru may mnot use the oil
of a particular tree, the Sindur may not use vermilion, the
Baghala may not kill or eat a quail, and, strangest of all,
rice is taboo to the Dhén sept, the members of which must
supply its place with gondli or millet.

A step higher in the social scale, according to Hindu
estimation, the Bhumij of Western Bengal and Orissa mark
an early stage in the course of development by which a
non-Aryan tribe transforms itself into a full-blown caste,
claiming a definite rank in the Brahmanical system. With
the exception of a few residents of outlying villages bordering
on the Munda country of Chota Nagpore Proper, the Bhumij

Totems of the Bhu. have lost their original language (Mund4ri),
mijof Western Ben- and now speak only Bengali. They
gal worship Hindu gods in addition to the
fetishistic deities more or less common to them and the other
Kolarians, but the tendency is to keep the latier rather in
the background and to relegate the less formidable among
them to the women and children to be worshipped in a hole-
and-corner kind of way, with the assistance of a tribul hedge-
priest (Ldyd), who is supposed to be specially acquainted with
their ways. Some of the leading men of the tribe, who call
themselves Bhuinh4rs, and hold large landed tenures on terms
of police service, have set up as Rajputs, and keep a low class
of Brahmans as their family priests. They have, as a rule,
borrowed the Rajput class titles, but cannot conform with the
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Rajput rules of intermarriage, and marry within a narrow
circle of pseudo-Rajputs like themselves. The rest of the
tribe, numbering at the last Census 226,167, are divided into
a number of exogamous groups, of which the following are
examples. It is curious to observe, in a tribe still in a state of
transition, that one of the Brahmanical gotras, S4ndilya, has
been borrowed from the higher castes, and in the process of

borrowing has been transformed from a Vedic saint into
a bird :—

BruMmw.

Name of Sept. Totem.
Sélrisi, 84! fish.
Hénsda. ‘Wild goose.
Leng. Mushroom.
Séndilya. A bird.
Hemron. Betel palm.
Tumarung. Pumpkin.
N4g. Snake.

At a further stage in the same process of evolution, and
on a slightly superior social level, we find the Mahilis, Koras,
and Kurmis, all of whom claim to be members of the Hindu
community. They have totemistic exogamous sections, of
which the following are fairly representative:—

MaHILL Koa. Kueui.

e e, — ~ “ — N
It;:c":m‘ff Totem. lg::;;:f Totem. 'Zg::';ew:f Totem.
Dungri. Dumur fig. Kasyab. Tortoise.  Kesarid. Kesar grass.
Taru. Turu grass. Sauld.  Sal fish. Karér. Buffalo.
Kénti. Ear of any animal. Kasibak. Heron. Dumuria. Dumur fig.
Hansda. Wild goose. Hénsda., Wild goose. Chonchmutruér. Spider.
Murmu. Nilgai. Butku. Pig. Hastowar. Tortoise.

Sénpu. Bull. Jalbanuar. Net.
Sankhowar. Shell orna-
ments.
Béghbanuér. Tiger.
Katiar. Silk cloth.

Of these three castes the Mahilis appear to have broken
off most recently from the tribe. They still worship some
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of the Bant$l gods in addition to the standard Hindu deities;
they will eat food cooked by a Santdl; their caste organiza-
tion is supervised, like that of the Santdls, by an official
bearing the title of Parganait; they permit the marriage of
adults and tolerate sexual intercourse before marriage with-
in the limits of the caste ; and they have not yet attained to
the dignity of employing Brahmans for ceremonial purposes.
If I may hazard a conjecture on so obscure a question,
I should be inclined to class them as Santéls who took to the
. degraded occupation of basket-makin
K'fr?en;;gf tﬁﬁhﬁ angrthus lost the jus connubii within tli;
Chota Nagpore. tribe. In the case of the Kords there is
no clue to warrant their affiliation to any particular tribe, but
their traditions say that they came from the Chota Nagpore
plateau, while their name suggests a Dravidian origin,
and it seems possible that they may be an offshoot of the
Mundas, who somehow sank from the status of independent
cultivators to their present position of earth-cutting and tank-
digging labourers. They allow adult marriage, their stand-
ard of feminine chastity is low, and they have not yet fitted
themselves out with Brahmans. In the customary rules of
inheritance which their panchaydt or caste council administers,
it is curious to find the usage known in the Panjib as chundd-
vand, by which the sons, however few, of one wife take
a share equal to that of the sons, however many, of another.
The Kurmis may perhaps be a Hinduised branch of the
Santdls. The latter, who are more particular about food,
or rather about whom they eat with, than is commonly
supposed, will eat cooked rice with the Kurmis, and accord-
ing to one tradition regard them as elder brothers of their
own. However this may be, the totemism of the Kurmis
of Wostern Bengal stamps them as of Dravidian descent,
and clearly distinguishes them from the Kurmis of Behar
and the North-West Provinces. They show signs of a
leaning toward orthodox Hinduism, and employ Brahmans
for the worship of Hindu gods, but not in the propitiation
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of their family and rural deities, or in their marriage
ceremonies.

One more instance of totemism deserves special notice
here, as it shows the usage maintaining its ground among
people of far higher social standing than any of the castes
already mentioned. The Kumhdrs of Orissa take rank
immediately below the Karan or writer-caste, and thus
have only two or three large castes above them. They

are divided into two endogamous sub-
M’{;’tj?&?iﬁ::" Kum-  oastes—Jagannéthi or Uria Kumh4rs, who

work standing and make large earthen
pots, and Khattya Kumh4rs, who turn the wheel sitting
and make small earthen pots, cups, toys, etc. The latter
are immigrants from Upper India, whose number is
comparatively insignificant. For matrimonial purposes the
Jaganngthi Kumh4rs are subdivided into the following

exogamous sections : —

JacannstHl KUMHAR.
AL

[ IR

Name of section. Totem.
Kaundinyé. _ Tiger.
Sarpa. Snake.
Neul. ‘Weasel.
Goru. Cow.
Mudir. Frog.
Bhadbhadrié. Sparrow.
Kurmma4. . Tortoise.

The members of each section express their respect for
the animal whose name the section bears, by refraining
from killing or injuring it, and by bowing when they meet
it. The entire caste also abstain from eating, and even
go so far as to worship, the sdl fish, because the rings on its
scales resemble the wheel which is the symbol of the craft.
The Khattya Kumh4rs have only one section (Késyapa),
and thus, like the R4jbansis of Rungpore, are really
endogamous in spite of themselves. The reason, no doubt,
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is that there are too few of them in Orissa to fit up a
proper exogamous system, and they content themselves
with the pretence of one. Both sub-castes appear to be
conscious that the names of their sections are open to mis-
conception, and explain that they are really the names of
certain saints who, being present at Daksha’s horse sacrifice,
transformed themselves into animals to escape the wrath of
Siva, whom Daksha, like Peleus in the Greek myth, had
neglected to invite.* It may well be that we owe the
preservation of these interesting totemistic groups to the
ingenuity of the person who devised this respectable means
of accounting for a series of names so likely to compromise
the reputation of the caste. In the case of the Khattya
Kumhdrs. the fact that their single section bears the name of
Kdsyapa, while they venerate the tortoise (Kachhap), and tell
an odd story by way of apology for the practice, may
perhaps lend weight to the conjecture, in itself a fairly
plausible one, that many of the lower castes in Bengal,
who are beginning to set up as pure Hindus, have taken
advantage of the resemblance in sound between Kackhap
and Kasyap (chh and s both become sk in colloquial Bengali)
to convert a totemistic title into an eponymous one, and have
gone on to borrow such other Brahmanical gofras as
seemed to them desirable. If, for example, we analyse the
matrimonial arrangements of the Bhars of Manbhum, many
of whom are the hereditary personal servants of the pseudo-
Rajput Raja of Pachete, we. find the foregoing conjecture
borne out by the fact that two out of the seven sections
which they recognize are called after the peacock and the
bel fruit, while the rest are eponymous. But this is an
exceptionally clear case of survival, and I fear it is hardly
possible to simplify the diagnosis of non-Aryan castes by
laying down a general rule, that all castes with a section
bearing the name Kdsyapa, who have not demonstrably

* Mﬁir, Sanskrit Texts, iv, p. 372.
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borrowed that appellation from the Brahmans, are probably
offshoots from some non-Aryan tribe.

Among all the castes noticed above, the exogamous rule
is one-sided in its operation. In no case may a man mar.y
into his own section, but the name of the section goes by the
male side, and consequertly, so far as the rule of exogamy 13
concerned, there is nothing to prevent him from marrying his
sister's daughter, his maternal aunt, or even his muternal
grandmother. To bar alliances of this kind, a separate set
of rules is required, which usually overlap the exogamous
rule to some extent. Marriage with any person descended
in a direct line from the same parents is universally forbidden.
To simplify the calculation of collateral relationship—a
complicated business which severely taxes the rural intellect —

the following formula is in use throughout
hibibnd donoeen” P Behar:— Chacherd, mamerd, phupherd,

maserd ye chdr ndtd bachdke shdds hotd hai”
(* The line of paternal uncle, maternal uncle, paternal aunt,
maternal aunt—these four relationships are to be avoided
in marriage” ). The first point to notice in this is, that in
the first generation the whole of the paternal uncle’s descen-
dants, both male and female, would be excluded by the
rule prohibiting marriage within the section. In the second
and subsequent geunerations, agnates would be barred, but
descendants through females would not. For the paternal
uncle’s daughters having necessarily married out of the
section, their children would belong to some other section,
and thus second cousins would be able to marry. Another
point is that the formula does not state the number of gene-
rations to which the prohibition extends, and that different
castes supply this omission in different ways. Non-Aryan
races generally incline to laxity. The Santéls, for example,
in the Sant4l Pargands, are said to make up for their sweep-
ing prohibition on the father’s side by allowing very near
alliance on the mother'’s side—a fact pointedly exemplified
in their proverb ¢ No man heeds a cow-track, or regards his

e
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mother’s sept” Many castes, again, exclude a smaller
number of generations on the female side, while others profess
to prohibit intermarriage so long as any relationship, however
remote, can be traced between the parties.

In the foregoing paragraphs I have attempted to follow
the totemistic system of exogamy upwards from the well-
defined non-Aryan tribes of Western Bengal, through a series
of castes formed from the detritus of the tribe, and now
undergoing a process of gradual stratification and upheaval
into the Hindu system, to the highly respectable Kumhgrs of
priest-ridden Orissa. A fresh starting point may now be
taken at the top of Hindu society. Here we find the Brah-

mans, and the large body of castes which
pirogmy  among ape Brahmanical customs, divided into

exogamous sections (gofras), the members
of which profess to be descended from the mythical risk:
or inspired saint whose name the gofra bears. So a man
belonging to the Bharadwdj gofra may not marry a woman
of the same gotra, as both are supposed to be descended from
the rishi Bharadwédja. Kxogamous sections of this kind may
conveniently be styled epomymous. Within the main class
of eponymous sections we may further distinguish two
sub-classes—one tracing its descent to a& wholly mythical
eponym, and the other deriving its name from a historic or
semi-historic personage who is believed to have been the
chief or founder of the clan. Many, if not most, of the
Rajput septs are of the latter type, and were the materials for
the history of India more abundant than they are, there would
probably be no great difficulty in identifying the eponyms.
As it is, we can trace some of them in books like Tod’s
Rdjasthdn and in local traditions of various kinds. In any
case, the theoretical distinction between the two sub-classes
is clear. I do not propose to discuss the Brahmanical mar-
riage system at length. Its leading features are well known,
and have been described in several standard text-books on
Hindu law. It deserves notice that in the eponymous as
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in the totemistic type of section the exogamous rule is often,
though not invariably, one-sided, and that intermarriage
with the mother’s relations is guarded against by what Sir
Henry Maine calls ““a most extensive table of prohibited
degrees.” '

Strictly speaking, as the eponyms of the Brahmanical
gotras were necessarily Brahmans themselves, the Kshatryas
and Vaisyas could have no gofras of their own. By a sort
of authorised fiction, however, these castes were permitted
to adopt the gotras of the family priests of their ancestors,
and this practice has now spread by imitation to other castes
in Bengal. Thus the physician and writer-castes (Baidyas
and Kdyasths), the Naba-S4kha or nine castes (actually now

thirteen) from whose hands a Brahman
mmgﬁﬁ.nfmﬁ: may take water, and many castes ranking

even lower than these in the social scale,
have exogamous sections bearing the same name as the
Brahmanical golras, and based upon similar traditions. The
wide diffusion of these names is doubtless due in great mea-
sure to the influence of the Pati¢ (fallen) or Varna Brahmans,
who act as family priests to the lower castes, and gradually
raise their standard of ceremonial purity. How . clumsily
these reforms are introduced, and how little their theoretical
object is understood by the reformers or their clients, may
be gathered from the fact that the R4jbansi, a very nume-
rous Dravidian caste of Rungpore and Kuch or Kochh
Behar, the Kdmdrs of Bengal, and several other castes, have
only one eponymous section which includes the entire
caste; and thus while professing to practise exogamy of
the Brahmanical type, necessarily and habitually transgress
the exogamous rule which forms the essence of the gofra
system,

Among several other castes, the exogamous sections
belong to a different type. Their names denote neither
mythical eponyms, nor historic founders of clans, hut
appear to refer to the original habitation of the members

' e2
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or of some leader under whom they branched off from their
parent tribe. Instances of this, which may perhaps be
called the ferrifortal class of names, are the Sesodia and
Bhadauria septs of the Rajputs of Upper India, the
Banodhia and Ujjaini sections of the Rajputs of Bebhar,
and perhaps the Agarwdld and Agrahri Baniyas. It is
rarely, however, that the members of a section can give an
intelligible account of the meaning of its name, or can quote
any tradition distinct enough to enable a particular place
to be identified. All one can say is thata particular name
is certainly not the name of a man, and is therefore
probably the name of a place. Moreover, the names preserved
in these section-titles are as often as not
compressed and mangled renderings of the
names of obscure orabandoned villages, or of those colloquial
rustic names of particular tracts of country which are shown
on no map, and can only be picked up, mostly by accident,
from the people themselves. Until some scholar who knows
both books and people as Mr. Beames knows them finds time
to reconstruct the tribal geography of India on the basis of
an etymological and antiquarian analysis of these ferritorial
names, we canhardly expect to get much beyond conjecture
as to the manner in which the castes arose among whom
such names are found. Among the higher castes territorial
names for exogamous sections or septs are curiously mixed
up with names preserving the memory of a chief who
founded or led the sept within historic times, and with the
mythical eponyms of the Brahmans. This is the case
with the Rajputs and Babhans of Behar, both of whom pro-
hibit marriage within the section of eifher father or mother,
and thus practise what might be called di-lateral exogamy.
In connexion with this rule, a curious case has recently
come to my notice illustrating the way in which a tribal
series of sections—territorial or eponymous—comes fo be
overlaid by the Brahmanical system of gofras. Bébu
Ajodhid Singh, of Héjipur in Tirhut, being himself a Sulank

Territorial sections.



Rajput, married a wife from the Chandel section, and his
son, Bdbu Baijn4th Singh, has married into the same section.
At the time of the latter’s betrothal a question was raised
as to the correctness of the procedure, and the Brahmans held
that as the son’s betrothed, though of the same ¢ribal sept
as his mother, belonged to a different Purdnic gofra, the
rule of exogamy would not be infringed by the marriage.
The formula of prohibited degrees previously quoted is also
recognized by the Tirhut Rajputs, who in theory consider it
binding down to seven generations on the father’s and five
on the mother’s side.

It would seem, then, from the facts sketched above, that
we may trace in Bengal at the present time three district
classes of exogamous septs or sections—(1) Totemistic; (2)
Eponymous; (3) Territorial. The number may be raised
to four if we choose to distinguish the mythical eponym
of the Brahmanical or Purdnic go#ra from the more or less
historic eponym of the Rajput sept. All three classes are
based upon a fiction far removed from fact, and have certain
characteristics in common which mark them off from other
exogamous groups which I have still to describe. In the
first place, the circle of affinity which each section encloses
is an absurdly wide one, including persons between whom
there exists no relationship whatever in the ordinary sense
of the word, who live hundreds of miles apart, and have
no personal acquaintance with each other. Secondly, the
centre from which the circle is drawn—be it totem, eponym,
or birth-place—is lost in a period of
remote antiquity, and cannot be identi-
fied by any process of genealogical or his-
torical research. You could as soon bring back the Mastodon
as the Murmu, and the most ingenious Euhemerist would
be baffled by figures such as Bharadwdja and Késyapa.
Thirdly, the vitality of these groups is remarkable, while
their number is small in relation to the tribes and castes
whose marriages they control. Three years ago I came

Classification of ex-
ogamous groups.
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across a small colony of seventeen families of Oraons in the
east of Rungpore who regulate their marriages by the totem-
istic septs already described. These people had long ago
settled down as Bunas or clearers of jungle, and had no
intention of returning to Chota Nagpore. Their neigh-
bours in their new home were non-Aryan Mahomedans and
R4jbansis, both of whom know nothing of exogamy, and
rarely marry beyond the narrow circle of their own village
and its immediate vicinity. For all this the Oraons showed
no signs of relaxing their strictness, and three families of
Christians among them, while free from prejudice in the
matter of food and drink, still observed the totemistic rules
of intermarriage which govern the main body of the tribe
on the distant plateau of Chota Nagpore. Fourthly, the
distribution of the groups has nothing to do with locality. In
none of the castes or tribes hitherto mentioned do we find
the members of a particular section dwelling in a particular
village or tract of country: on the contrary, representatives
of the various sections are scattered about through all the
villages where the tribe or caste is found.

There seem to be indications in the history of the Rajputs
that in former times a Rajput sept occupied a distinct area
of country from which its members emerged on predatory
excursions to capture wives and lift cattle. In Réjputana,
' however, this state of things has long
passed away, and with it has passed the
opportunity of enquiring more closely into an organization
which has been believed by several authorities to be the
primitive unit of human society. The local sept dwelling
together as a group of blood relations in its own territory
has everywhere been so completely broken up and scattered
that critics of Mr. McLennan’s theory of primitive society
have questioned whether it ever existed, and Mr. McLennan
himself was driven to account for the dispersion of these
groups and their diffusion among a number of local tribes by
assuming the universal prevalence of female kinship.

Rajput exagamy.
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A fortunate combination of circumstances has preserved
for us in the Kandhs of the secluded tract, known as the
Kandhmals in Orissa, a singularly perfect specimen of a tribe
divided into local septs, each inhabiting the area from which
it derives its name. The Kandhs are divided into fifty
gochis or exogamous septs, each of which traces its descent
from a common ancestor, and takes its name from the mula
or circle of villages'in which its members live. A man may
not marry a woman of his own gocki or muta—the two words
denoting the same set of facts regarded from different points
of view. Until comparatively recent times the Kandhs of
the Kandhmals dwelled apart in that state of nature which
Hobbes teaches us to regard as a state of war. Contiguous
septs were always at war with each other; wives were

Kandh exogamy. captured, female infants were slain, and
all the incidents of primitive society as

sketched by Mr. McLennan were in full force. The gocki
or exogamous sept is regarded by the Kandhs themselves
as one of their most ancient and treasured institutions.
Its members claim to be descended from a common parent,
but the names of these ancestors have not been preserved,
and the name of the mufa or group of villages in which
the members of the gocki actually reside takes the place
of the eponym in use among the higher Aryan castes.
Every gochi again is divided into a number of sub-septs
or klambus, each of which is called after one of the villages
included in the mufa, and the members of which profess to trace
their descent from an ancestor of much more recent date
than the progenitor of the gocki, who is supposed to have
founded the village from which the klambu takes its name.
The gocki name descends in the male line, and there are no
indications of the tribe having at any time been acquainted
with the practice of reckoning kinship through females.
As a man may not marry in his own goch, still less may he
marry within the limits of the klambu. The latter, however
is by no means a useless or ornamental appendage, nor,
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on the other hand, does it take the place of the gocki, as is the
case among many castes which have found their original
exogamous groupings inconveniently large. It serves a
distinct purpose, and seems to have been consciously adopted
in comparatively recent times to supplement the defects
of simple exogamy by providing against consanguineous
marriages on the mother’s side. Not only is a man forbidden
to marry within his mother’s klambu, but this prohibition is
observed always for fourand often for five generations in the
descending line. It way fairly be inferred from these facts
that the Kandh tribe has been organized from the earliest times
on the sole basis of male kinship, and has only recently begun
to recognize the idea of relationship on the mother’s side. A
similar arrangement exists among the Sant4ls, with whom
the khunt or sub-sept serves the same purpose as the klambu
among the Kandhs. The prohibition of intermarriage is
not, however, obaerved for so many generations, nor are the
septs and sub-septs localised as with the Kandhs.

Among the numerous castes whose marriage system is
not regulated by the large sections already described, we
find what may be called family and local sections of a much
more fluid and variable type. Instances of the former are
the Zhar of the Darjiling hills, and the kul, mil or pdrich of
Behar. All these terms express a circle of
agnatic descent, but the ancestor from whom
the members of the kulare supposed to be descended is much
less remote in point of time than the mythic progenitor of the
Brahmanical gotra, or the semi-historic eponym of the Rajput
clan. They are, in fact, very much what a Hindu joint family
or a South Slavonic House community would be if it cast
off the bond of community of goods and dwelling, and were
held together by no stronger link than the rule of exogamy.
Thus the Sribdstab sub-caste of the K4yasths of Patna is
divided for marriage purposes into a number of kuls, one
of which—the Akhauri—can be traced to the village of
Churdmanpur in Shihabidd, where the family, which has

Family groups.
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now expanded into the Akhauri kul, is said to have been
settled a few centuries ago. Similar groups exist under
the name of miél among the Bdis, a cultivating caste 'of
North Bhégalpur, who claim to be the descendants of the
Vaisyas of early Aryan tradition. These groups are small
and very numerous in relation to the size of the caste. A
panjir or marriage referee of the Bdis, who claims to have
in his possession registers recording the alliances of three
bundred families for the last hundred years, informs me
that in applying the rule of exogamy regard is had to the
following considerations: First, a man may not marry a
woman who belongs to the same mil as himself, his mother,
or his paternal grandmother. Secondly, he may not marry
a woman whose mother or maternal grandmother belonged
to any of the mils prohibited to him. For instance (vide
table below), the question is whether Propositus may marry
Proposita. The capital letters show the mils. Proposita
herself does not belong to any of the three mdils A, B, D,
which are barred on the man’s side, But her maternal
grandmother belonged to D miil, which is barred for
Propositus; consequently the marriage cannot take place.
The miil of Proposita’s maternal grandfather is not taken into
account.

Paternal Paternal Maternal Maternal
Grandfather = Grandmother Grandfather = Grandmother
| D E | D
Father = Mother Father = Mother
A | B P | E
Propositus Proposita
A . P

The local type of exogamous section, usually called di%,
seems to be based on the assumption that all the members
of a caste residing in the same village must be more or less
related, and that therefore intermarriages between them
should be prohibited. In some cases these prohibitions are
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singularly cumbrous and intricate. The Bargwir Godl4s
in Bh4galpur exclude seven diks on each side; that is to
say, if the proposed bride’s di% is found
within seven degrees of the bridegroem,
or vice versd, no marriage can take place between the parties.
Still more curious are the prohibitions on intermarriage
arising from mith, friendship, or fictitious brotherhood, among
the Murmi, Mangar, Gurung, Limbu, Lepcha, and other hill
races in Darjiling.* Two meu contract friendship by a
special ritual, at which a Brahman, or, when the parties are
Buddhists, a Lama, officiates, and reads mantras or mystic
formulz, while the two friends exchange rupees, handkerchiefs,
or scarves, and bedaub each other between the eyebrows with
the paste made of rice and curds which is used in the marriage
ceremony. The effect of the union is that the friends are
reckoned as brothers, and not only is intermarriage between
the two families prohibited for several generations, but the
members of each family may not marry with the Zkar or
exogamous section to which the other belongs. Any breach
of the rule is punished in British territory by exclusion
from caste. In Nepal, I am informed, more severe punish-
ments, such as death or slavery, are inflicted. It is difficult
to test the accuracy of a statement of this kind; but the
fact that it was made to me in perfect good faith by a
number of Murmis living in British territory is of itself
enough to show how thoroughly the fictitious kinship
arising from mith was identified by my informants with
the real kinship which it imitates.

A fifth class of sept-names is found among the Tibetans
and Limbus of the Darjiling hills and the Chakmas of the
Chittagong Hill Tracts. These names are neither the personal
names of the supposed ancestors of the group, nor the names
of the village where he lived or the territory which
he conquered. They are a sort of nicknames, having

Local groups.

* Compare the Slavonian confraternity mentioned by Sir Henry Maine at
p- 258 of Early Law and Custom.
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reference to some personal adventure orindividual peculiarity
of the ancestor himself, which now serves as the designa-
tion of the group of kindred who trace their descent from
him. Many of them are of unflattering and indelicate
' character. Thus among the Limbus we
find Lechenche, the dissolute one; Serling,
the thief; Yungém, the idler; Inglamphe, the liar;
Lekhogma, the man with swollen testicles; Thobukya,
the man with skin disease: and among the Chakmas,
Ichapocha, the man who ate rotten shrimps; Pirdbhanga,
the fat man who broke the stool; Aruy#, the skeleton;
Kurjya, the lazy one, and so forth. It is important to
observe that side by side with these singular names, concern-
ing the origin of which members of the tribe will often tell
long and elaborate stories, there are also found names of the
totemistic type. Thus the Limbus have Khema, the phea-
sant, as the name of one of their groups, and explain that
the ancestor who bore this name went out to shoot pheasants
in a fir copse, but found none, or missed what he found, and
vowed on his return home never to eat a pheasant again.
A similar story is told of the Sangma or buffalo sept of the
same tribe. Among the Chakmas the plantain tree and several
rivers appear as sept-names. In this class may also be included
certain exogamous groups which bear the names of village or
communal officials, such as M4njhi, village headman; Naiya
or Liy4, village priest ; Mdnki, head of a group of villuges,
and the like. These names are commonly
found in castes in a state of transition from
animism to Hinduism, which have, as Mr. Andrew Lang
-expresses it, ¢ sloughed off the totem,’ but have not yet adopted
the full-blown eponym characteristic of those castes which are
organized on a Brahmanical model. The theory of course is
that the original progenitor of the septs held the office of
which the sept bears the name, but I have never succeeded in
verifying this in a particular case, and I believe the names
to have been for the most part adopted at random. In the

Nickname groups.

Official groups.
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case of the nickname septs of the Limbus and Tibetans,
there are grounds for believing that the account given of
the origin of the names is in the main true.

As distinguished from the larger exogamous groups, the
gsections known as thar, mil, kul, or dih, enclose a much
narrower circle of relations, and, as has been remarked
above, seem to be little more than somewhat expanded
joint families, kept together solely for the purpose of con-
trolling matrimonial relations, and having no common
interests in respect of property. Most of them are com-
paratively modern, and their origin can in many cases be
ascertained. To complete the contrast with the larger
groups it should be added that the fhars are much more
numerous in relation to the strength of the caste, and that
their number admits of being added to. The hill Brahmans,
for instance, by mno means a very large caste, are said
to have more than 1,400 ¢kars. Similar statistics could,
I believe, be procured for many of the lower castes,
were it not for the extreme ignorance of the people
themselves.

Summing up the facts sketched, we find the following
types of exogamous groups existing in Bengal :—

1. Totemistic. Confined for the most part to tribes and
castes of Dravidian descent.

II. Eponymous, the eponym being either a Vedic saint (as
with the Brahmansand the castes who imitatethem), or a chief
of comparatively modern date, as with the Rajputs and others.

III. Territorial, referring either to some very early
settlement of a section or to the birthplace of its founder:
prevalent among the Rajputs and the trading castes supposed
to be allied with them and found also among the Kandhs of
Orissa in a very primitive form, the sept there residing in
the local area whose name it bears.

1V. Local, communal, or family sections of small size and
comparatively recent origin,
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V. Titular, or nickname groups referring to some per-
sonal adventure of the founder of the sept or to some office
which he is supposed to have held.

Besides these we also find castes which have no sections
of any kind, or, which comes to the same thing, have only one
section and habitually marry within it, and simply reckon up
prohibited degrees in much the same way as we do ourselves.
Castes of this type are more numerous in Bengal Proper,
particularly in Eastern and Northern Bengal than in Behar,
Orissa, and Chota Nagpore. For this there seem to be two
reasons. On the one hand, the tendency to imitate Brah-
manical institutions has been stronger in the former area, so
that people have adopted one or two of the standard goiras,
and abandoned their original section names; while on the
- other hand the influence of Islam in districts where a large
proportion of the population has recently become Maho-
medan, and social intercourse goes on freely between votaries
of the rival creeds, may be expected to lead to sept-names
dropping out of use even among non-Mahomedan groups.

On the question of the origin of exogamy itself I may
be allowed to make a few general remarks. The first
point to notice in the custom of exogamy is that in some
form or other it is practically universal: it is observed
semper ubique el ab omnibus. Any cause therefore that is
adequately to account for it must be also of universal
operation. This disposes of & theory derived from the
Aryan advance into India which I put forward in the Asiatic

Quarierly Review for July 1886, and which

ngx];o origin of ex>-  yag discussed in the Academy shortly
afterwards by Mr. Andrew Lang. Mr.

Lang’s own view has since been briefly stated in a note
to one of the early chapters of Myth Ritual and Religion.
He there explains exogamy as being an application to
marriage of the principle of taboo of the totem. A man
may not use his totem for food and so forth, and he
may not use (in the Greek sense of ypiofa: yivau) & woman



Ixii

who bears the totem name. But granting that this is the
form which the prohibition ultimately assumes, we may
fairly ask how it got started. The analogy of the
animal world, of which savages are keen observers, and
which they regard as closely akin to themselves, so
far from suggesting objections to the marriage of a
Swan man with a Swan woman, would rather encourage
such intercourse. From the animal point of view, the union
of a swan with a mongoose, or of either with a snake, would
appear to be unnatural and illicit. We must look therefore
for some wider cause, and it seems worth while to consider
whether the habit of exogamy may not have arisen at a
stage of social development antecedent to, and incapable
of anything like, the conscious adaptation of means to ends

and quite apart from the action of any
tuﬁ‘;ﬁ;{iox‘d P influence save that of natural selection.

We know that changes of habits often
occur in certain individuals or in whole species, and that
useful variations, or those which are beneficial to the organism
or species under the conditions to which it is exposed, tend
to be preserved. Finally, the hereditary transmission of such
variations leads, as Mr. Wallace expresses it in his recent
work on Darwinism, ‘“to the preservation of favoured
races in the struggle for life.” Now let us take a commu-
nity, such as the local sept or gocki of the Kandh tribe,
in a very rudimentary stage of evolution, when the pro-
ceedings of individuals are determined, not by deliberate
calculation, but by so-called instinct—when, in other words,
they are comparatively simple reflex acts. Suppose that in
such a community certain individuals, as the result of the
inherent tendency to vary present in all organisms, varied
physiologically so as to find the women of other communities
more attractive than their own. They would naturally
tend to marry according to their instinctive attractions, and
the community would thus come to consist of an aggregate
composed of families derived from one stock and of families
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derived from the crossing of two stocks. Next suppose—
which we have certainly some good ground to do—that
the individuals belonging to the crossed families were at an
advantage in the struggle for existence as compared with
those of the pure families. As a result of the survival of the
fittest they would tend more and more to replace the latter,
and would at the same time tend to become more and more
exogamic in habits, simply as the result of the cumulative
hereditary strengthening of the original instinct. It would
further appear that the element -of sexual selection might
also be brought into play, as an exogamous family or group
would have a larger range of selection than an endogamous
one, and would thus get better women, who again, in the
course of the primitive struggle for wives, would be appro-
priated by the strongest and most warlike men.

It will of course be objected to this hypothesis that
inter-breeding is not necessarily injurious. To this I would
reply, first, that the question is one of degree. Savages
would probably inter-breed very closely and freely, and we
are not in a position to argue, from the comparatively limited

amount of inter-breeding observed among
. Is interbreeding civilized races in modern times, what
injurious ? . . ’

might have been the practice of an earlier
generation of mankind. We can say that a limited amount
of inter-breeding is not necessarily injurious, but our
instances are only occasional, and their influence is conti-
nually being counteracted by the effect of recurring crosses.
Secondly, it may be answered that the question is one of
conditions. The amount of inter-breeding that is innocuous,
or apparently innocuous, in civilized life might have been
fatal insavage life, where the struggle forexistence is infinitely
greater, and where talents and brain power generally do less to
mitigate the effects of congenital weakness.

This attempt to bring the phenomena of exogamy
within the operation of a known general law is, I need
bardly say, put forward with the utmost diffidence, and
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I am entirely conscious of the difficulties which surround the
subject. But it does not seem unreasonable to suppose that
here and there some half-accidental circumstance, such as the
transmiscion of a physical defect or an hereditary disease,
might have given primitive man a sort of warning, and thus
bave induced the particular kind of variation we want, or
at any rate have stimulated the general tendency to varia-
tion of habit which we are justified in assuming. We are
also, it would seem, entitled to contrast the remarkable stabil-
ity of the habit of exogamy with the known instability of
non-adaptive characters, and to counclude from this that
exogamy is to be regarded as anadaptive character. Lastly,
it may be claimed for this hypothesis that it excludes the
element of deliberate calculation on the part of the members
of the exogamous aggregate, thus escaping the criticism
which has assailed those theories which impute to primitive
man a power of foretelling remote possibilities out of all
proportion to his known improvidence. So far from doing
this, the theory now presented goes rather into the opposite
extreme, and places primitive man on much the same level
as orchids and many other plants having most elaborate
exogamic arrangements which no one dreams of ascribing to
calculation. If, then, an elaborate system of exogamy has
been evolved in plants by the action of natural selection,
there can be nothing to prevent its having arisen in the
earliest stages of human society by the same means.

One more objection may be noticed. It will be said,
with truth, that the earlier forms of exogamy are always
unilateral ; that is to say, that the totem or class name goes
cither by the male side only or by the female side only, and
that the system as known to savages makes no attempt
to deal with both paternal and maternal relations. Here
I would reply that, though unilateral exogamy is nut a com-
plete escape from the objections to consanguineous unions, it
represents at any rate a cousiderable advance on promiscuity
which in very small communities would probably bave
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disastrous cumulative results. The idea that parentage can
be reckoned on the side of both parents is one of compara-
tively late development. Even the Athenians of the time
of Aeschylus seem to have been hazy—witness the famous
trial in the Eumenides—on this point. But certainly an
imperfect check on promiscuity must have been better than
none.

Finally, the hypothesis set forth above would tend to
clear up one of the vexed questions of ethnology—the question
of female infanticide and its relation to the custom of
exogamy. Mr. J. F. McLennan saw that the two usages
often existed side by side, and in the theory of exogamy
put forward in his essay on Primitive Marriage, he argued
that female infanticide as practised by savages disturbed
the balance of the sexes and drove men to capture their

wives from other tribes—a practice which
mg’::;:miy‘:ﬁ“ﬁ"m in course of time resolved itself into

the systematic observance of exogamy.
This view was open to the obvious rejoinder that if all
tribes killed their female infants at an equal rate, there
would soon be no women to capture, and the race would die
out. Even without pressing this point, it was difficult to
see why primitive man -should prefer the dangerous and
inconvenient process of capturing a wife from a hostile tribe
to the simpler method of marrying a girl belonging to his
own local community. Given, however, an adequate cause
inducing people to practise exogamy—a force as effective
as the influence of natural selection would unquestionably
be—and it is easy to understand that in certain states of
society a tendency to female infanticide would be a natural
consequence—not as McLennan supposed a cause—of the
custom of exogamy. For if men were restrained by inexor-
able usage from marrying the girls born in the sept or
local group of blood kindred, which we may assume to be
the unit of early society, the temptation to kill these bouches
tnutiles would probably be very strong. Not only would

s
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girls be useless to the men of the tribe as wives, but the
more of them there were, the more would the tribe be preyed
upon by neighbours in quest of wives. As a matter of fact,
this was very much the view that the Kandhs took of the
question. In 1842 they told Major Macpherson in so many
words that it was better to destroy girls in their infancy
than to allow them to grow up and become causes of strife
afterwards. I am indebted to Sir Jokn Edgar for a parallel
instance from the Ndga tribe. It seems that on a tour
through the Néga country, Colonel McCulloch, Political
Agent for Manipur, came across a village which struck him
as singularly destitute of female children. On makinginquiries
he found that there was not a single girl in the place, for
the simple reason that the people killed all that were born
in order to save themselves from the annoyance of being
harried by wife-hunting parties from a stronger tribe.
Colonel McCulloch got hold of the mothers and managed to
induce them to promise to spare their girls in future on the
understanding that their neighbours should stop raiding and
adopt a more peaceable method of wooing. By a judicious
mixture of threats and persuasion, the other tribe was led
to agree to the arrangement, and many years after, while
staying in Manipur, Sir John Edgar was present when a
troop of Néga girls from the weaker tribe paid & visit of
ceremony to Colonel McCulloch, bearing presents of cloth
of their own weaving in token of their gratitude to the man
who had saved their lives.

Instances of this sort, vouched for by competent observers,
and drawn from tribes dwelling so far apart and belonging
to such widely different stocks as the Dravidian Kandhs of
Orissa and the Mongoloid Ngas of Assam, may be regarded
as crucial in their bearing on the question of the relation of
female infanticide to the custom of exogamy. They seem
to show that the practice of killing female infants is a
consequence, not a cause—and assuredly not the cause—of
the rule that a man may not marry a woman of his own tribe
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This  consequence, moreover, ensues only so long as society
is in a savage state, and tends to die out, as it has died out
among both Kandhs and N4gas, directly a régime of violence
is succeeded by a régime of law. As soon as this change has
been effected, the value of women tends to rise. They
become a saleable commodity, which neighbouring tribes

will buy with a price, and the induce-
pibe two kinds of pent to kill them in infancy ceases to

exist : in other words, savage infanticide
is an incident of the primitive struggle for bare existence
which disappears when the severity of the struggle is
alleviated by peace. There is, however, another form of
infanticide which arises from wholly different causes and
requires to be carefully distinguished from the savage type.
Given a tribe like the Rajputs of Northern India, divided
into a number of exogamous septs, and strongly impressed
with the ideas of purity of blood and the importance of
correct ceremonial observances, it follows of necessity that in
course of time some septs will drop behind the others and
will come to be regarded as socially inferior to the rest.
Members of such septs will find difficulty in marrying their
daughters, and will be obliged to buy husbands for them.
This custom will spread, and the bridegroom price will tend
to rise until it presses severely on the means of families
unfortunate enough to have several daughters to marry.
Family pride and the necessity of avoiding scandals render
it impossible to let girls grow up with the prospect of
remaining old maids ; convents and sisterhoods are unknown ;
and the only way out of the difficulty, as it presents itself
to the Rajput father, is to permit no more girls to arrive
at maturity than can certainly be provided with husbands,
The ultimate result no doubt is much the same as is witnessed
among savage people like Ndgas and Kandhs, but it is arrived
at in a different way and springs from a different principle.
It may be added that this refined form of infanticide is far

more difficult to suppress than the savage form. The one
Sf2
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dies out of itself as the forcible capture of wives falls into
disuse, and life generally becomes easier; the other tends
to spread with the growth of family pride and personal
luxury, and may even offer substantial resistance to attempts
made to stamp it out by penal legislation.

In the closing paragraphs of his work on fofemism,
Mr. J. G. Frazer observes: —‘‘ No satisfactory explanation of
the origin of totemism has yet been given. Mr. Herbert
Spencer finds the origin of totemism in a ¢misinterpretation
of nicknames.” Savages first named themselves after natural
objects, and then, confusing these objects with their ances-
tors of the same names, reverenced them as they already
reverenced their ancestors,! The objection to this view is
that it attributes to verbal misunderstandings far more influ-
ence than, in spite of the so-called comparative mythology,
they ever seem to have exercised. Sir John Lubbock also
thinks that totemism arose from the habit
of naming persons and families after
animals; but in dropping the intermediate links of ancestor
worship and verbal misunderstanding, he has stripped the
theory of all that lent it even an air of plausibility.” In
the face of this finding by so high an authority, it would
be almost presumptuous for me to approach the subject
at all, were it not that the novel facts elicited by the Bengal
inquiry seem to throw some fresh light upon the question.
In all the discussions that have hitherto taken place, it
has been assumed that the totem is a thing sui gemeris, an
isolated survival which stands by itself and cannot be com-
pared with similar institutions for the sufficient reason that
no similar institutions exist. This is not the view which
an examination of the Indian evidence seems to suggest.
The totem comes before us in India as only one class out of
a number of different classes or types of sept-names, all of
which serve the same purpose, that of providing the machinery

Origin of totemism.

1 Spencer, Principles of Sociology, i, 367.
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for giving effect to the rule of exogamy. None of the
denominations are now used as personal names, and but for
the fact of their discharging special functions in respect of
marriage, they would doubtless have fallen long ago into
disuse. All of them are, in fact, survivals which do
for the.people who use them precisely what is done for
ourselves by the table of prohibited degrees at the end of
the Book of Common Prayer. Now among these various
classes of sept-names we find the Tibetans and Limbus
of the Eastern Himalayas and the people of the Hill Tracts
of Chittagong using names which profess to be, and in fact
are, nothing more nor less than nicknames of the original
ancestors of septs. Other castes use names which are the
names of certain village or communal offices which the
ancestor of the sept is supposed to have held. Others, again,
use names of villages, groups of villages, or tracts of country
which are similarly explained to be the names of settlements
founded by the common progenitor. What can be simpler
than to apply the same principle to the animal-names which
are also used to regulate exogamy, and to assume that these
also are the names of founders of septs? This, in fact, is the
explanation which the Limbus do give of the names of this
type which are used by them along with the unmistakeable
nicknames instanced above. I can see no reason for
doubting its correctness, and I think we are justified in
defining the totem as we find it in India as an ancient nick-
name, usually derived from some animal, of the supposed
founder of an exogamous sept, now stripped of its personal
associations and remembered solely in virtue of the part
which it plays in giving effect to the rule of exogamy. To
any one who deems it incredible that men should be called
after animals, I would reply that if savages are capable of
believing, as we know they are, that men can transform
themselves into animals at will, or can be so transformed by
the agency of witcheraft, nothing would seem to them more
natural and reasonable than to call a man by the name of
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an animal to which he bears some fancied resemblance. If
the man so named were the head of a sept, the name
would be perpetuated by its use in connexion with the rule
of exogamy long after the man who originally bore it had
been forgotten; and in a large tribe where new septs are
continually being formed, the practice of naming them after
animals would be kept alive by fiction and the force of habit
after the fashion of giving such names to individuals had
died out. Moreover, when sept names came to be adopted
without reference to any particular individual, but merely
as symbols marking off a particular group for the purpose of
the rule of exogamy, any sort of distinctive designation
would do as well as the name of an animal. This would
account for the number of queer totems found among the
Mundas, with regard to some of which it is difficult to see
how, from any point of view, they can ever have been looked
upon as appropriate personal names.

This hypothesis, it seems to me, explains in a simple and
intelligible fashion all that needs explanation in the pheno-
mena of totemism. It puts the totem on the same footing
as the nicknames we find among the Mongoloid races, the
eponyms of the Brahmanical system, and the territorial and
local sept-names of the Rajputs and Kandhs, and it accounts
for all of these on the well-known principle of survival. Upon
the religious aspects of totemism I do mnot propose to
enter hero. They are not very prominent in India, and the
data requisite for full treatment of the subject are not yet
available. But if the view put forward above is accepted,
it would clearly account for the reverence with which the
totem is regarded, and would explain why on occasion it
receives divine honours. A man who is looked upon as
a tiger during life clearly stands a fair chance of being
worshipped as a tiger after he is dead. Some tribes, indeed,
regard the sacrifices offered to ancestors as a sort of black-
mail paid to the spirits of the dead for fear lest, if left
unappeased. they should enter into the bodies of wild
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beasts and in that form make themselves unpleasant to the
living.

Reference has been made above to the influence of
fiction in bringing about within the limits of the caste
system the formation of endogamous aggregates, each of which
is regarded by its members as in some sense a collection of
relatives, although in fact no relation- -
ship may be traceable. Such groups are
extremely numerous, and fresh ones are
continually being formed, so that it seems worth while
to attempt to classify them with reference to the principles
upon which they are based. The following are the main
classes which may be distinguished : —

1. Ethnic groups, composed of the higher grades of Aryans
or of non-Aryan tribes, like the Rajbansi-Kocch, who have
adopted Hinduism, and transformed themselves into a caste,
In the case of the latter the assumption of a common origin
is borne out by what is known of the bhistory and affinities
of the tribe, but after having become a caste, its members set
to work to strip themselves of all customs likely to betray
their true descent. At the same time the substantial landhold-
ers, if there are any among the tribe, usually break off from
the rest and convert themselves into Rajputs.

II. Linguistic or Provincial groups, such as Bengali,
Uriya, and Pachinmyd, or Beh4ri Brahmans, K4yasths, Kum-
hdrs, etc. These classes are very large, and include whole
castes, which in their turn are broken up into endogamous
sub-castes. These groups arise partly from the fiction which
assumes that men who live in a different part of the country
and speak a different language must be of a different race,
and probably also in some measure to the inclusion of differ-
ent stocks under a single caste-name.

III.  Territorial or local groups, not corresponding to any
distinction of language, such as the R4rhi and Barendra Brah-
mans, the Uttariya and Dakshini (north and south of the
Ganges) Doms of Behar, Tam4ria and Sikharbhumi Bhumij

‘Working of endo-
gamy.
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of Ménbhum, and numerous others. It is curious to observe
that in some cases these groups are called after ancient
territorial divisions, such as R4rh, B4rendra, Sikharbhum,
etc., which appear on no map, and the names of which may
possibly throw some light upon the early history of Bengal.

IV. Functional or occupational groups, such as the Mecho
and Helo sub-castes of Kaibarttas, of whom the former sell
fish, while the latter confine themselves to cultivation ; the
Dulia, M4ichhug, and MA4tigl sub-castes of Bdgdi who are
distinguished by carrying palanquins, fishing, and labouring
as tank-diggers and earth-workers generally.

V. Sectarian groups like the Kherwéar or Safghor revi-
valists among the Santils, and the Vaishnava divisions of
some of the Orissa castes. It is doubtful, however, whether
any groups based upon religious differences within the range
of Hinduism are really endogamous.

VI. Social groups marked off by abstaining from or
practising some particular social or ceremonial usage,
Thus the Sagéhut sub-caste of Sunris (traders and liquor-
sellers) of Behar allow their widows to remarry by the
maimed rite of sagai, while another sub-caste of Sunris forbid
widow marriage, and designate themselves Biy4hut, ¢ the
married ones,” from biyah, the full-blown wedding ceremony
which no woman can go through twice.

Illustrations of these groupings might be multiplied
almost indefinitely, and it might be shown how the fact of
such separations having taken place has given rise to a variety
of curious legends and traditions which seek to furnish a
mythological explanation of existing facts. Thus in the district
of Bankura, where the original structure of the caste seems
to have been singularly well-preserved, we find the Bigdis
divided into the following endogamous sub-castes:—(1)

_Tentulia, called after the tamarind tree; (2) Kasaikulif,
named from the Kasai river. These two
gt i Basifomst,  groups work as masons, and also prepare
the lime which is mixed with the betel
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leaves and areca nut chewed by all classes of natives of India.
(8) Dulid Bdgdis carry palanquins or dulis, and in common
with the other sub-castes, earn their livelihood by fishing
making gunny-bags, weaving cotton, and preparing the red
powder (abir) used in the Holi festival. The B4gdi fisherman
uses the ordinary circular cast-net, but swings the net round
his head before casting it, a practice which is supposed by the
regular fishing castes of Bengal—Tiyar, M4l and Kaibartta—
to be peculiarly dishonourable. Of the other sub-castes—
there are fourteen in all—the Mdchhué derive their name from
fishing, the MA4tidl from earth-working, the Kusmetea are
called after the Kusa grass; the Ojha are, or are supposed to
have been, the priests of the tribe. Among the Bigdis of
Orissa the grotesque tale is told how, once upon a time, the
gods being assembled in council, a goddess suddenly gave
birth to three sons, and feeling embarrassed by the situa-
tion, hid the first under & heap of tamarind (Zntul) pods,
the second in an iron pan, and the third under a hermit’s
staff. From these vicissitudes of their infancy the children
got the names—Tentulia, Guli-m4njhi and Danda-m4njhi—
which the sub-castes descended from them still bear. To us this
apparently foolish story is of interest as marking the transi-
tion from the tribe to the caste. It can only have arisen
when the Bigdis had in some measure cast in their lot with
Hinduism, and had begun to feel the want of a mythical
pedigree of the orthodox type. The mention of the famarind
pods in particular furnishes an excellent example of a myth
devised for the purpose of giving a respectable explanation
of the totemistic name Tentulia.

But of all the factors which have contributed to shape
the internal structure of tribes and castes in Bengal, none
has exercised 50 searching an effect as the custom prohibiting

the second marriage of widows and the
Widow and infant  parallel usage enjoining the marriage of
a daughter before she attains physical

maturity. Both customs appear to have been developed in
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the form which they now assume at a comparatively recent date
under the pressure of peculiar social conditions. Both, again,
are looked upon by the people who-observe them as badges
of social distinction, and to the fact that they are regarded
in this light is mainly due their rapid extension within the
last two or three generations. No excuse therefore is needed
for examining their prevalence and its causes in some detail.

For the ultimate origin of the prohibition of widow
marriage among the higher castes we must look back, far
beyond the comparative civilization of the Vedas, to the
really primitive belief that the dead chief or head of the
family will need human companionship and service in that
other world which savage fancy pictures as a shadowy copy
of this. To this belief 15 due the practice of burning the
widow on the funeral pile of her dead husband, which is
referred to as an ‘‘ancient custom” (dkarma purdna) in the
¢« Atharva Veda.”* The directions given in the Rig Veda
for placing the widow on the pile with her husband’s corpse,
and then calling her back to the world
of life, appear, as Tylort has pointed
out, to represent ‘‘a reform and a re-
action against a yet more ancient savage rite of widow
sacrifice, which they prohibited in fact, but yet kept up
in symbol.” The bow of the warrior and the sacrificial
instruments of the priests were thrown back upon the pile to
be consumed; the wife, after passing through the mere form
of sacrifice, was held to have fulfilled her duties to her
husband, and was free to marry again. A passage in the
Rig Veda quoted by Zimmer} shows that in some cases, at
any rate, the widow married her husband’s younger brother
(devar); and it is not unreasonable to suppose that her obli-
gations in this respect were very much what we now find
among the castes which permit widow marriage.

Prohibition of widow
marriage.

# « Atharva Veds,” 18, 8, 1, quoted by Zimmer, Altindisches Leben, p. 331.
+ Primitive Culture, i, 466.
t Altindisckes Leben, p. 329.

~
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At this point the historical record, such as it is, breaks
off, and conjecture alone can divine the precise motives
which induced the Brahmans of a later age to revive
that custom of primitive savagery which
their ancestors had expressly condemned.
Closer contact with more barbarous races,
the growth of the sacerdotal spirit, the desire, as Sir Henry
Maine has suggested, to get rid of the inconvenient lien
which the widow held over her husband’s property, may
all have contributed to this result. But when widow sa-
crifice had been thus reintroduced, it is primd facie un-
likely that it should have been enforced with that rigid
consistency which distinguishes the true savage; and, in
fact, the texts prescribe for the widew the milder alternative
of a life of ascetic self-denial and patient waiting to join
the husband who has gone before. According to some
authorities, they also recognize, though as a less excellent
path than the two former, the alternative of remarriage.

I will not attempt to enter upon the controversy as to the
precise meaning of the passage in Pardsara’s Institutes, on
which the modern advocates of widow marriage rely, still less
to discuss its applicability to the present age of the world.
It seems more profitable to state the causes which, irre-
spective of isolated texts, would in any case have favoured
the growth of the modern custom which forbids the widows
of the highest castes to marry again, and which shows signs
of extending itself far beyond its present limits, and finally
of suppressing widow marriage throughout the entire Hindu
community of Bengal. Some, at any rate, of these causes

are not far to seek. In the first place,

C;en:t';f':ft m:;mm,{ the anxiety of the early Hindu law-givers
ﬁg;f sscramental ¢, circumscribe a woman’s rights to pro-
perty would unquestionably tend to forbid

her to join her lot to & man whose interest it would be to
assert and extend those rights as against the members of her
husband’s family. At the same time the growth of the

Causes of its revi-
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doctrine of spiritual benefit would require her to devote her
life to the annual performance of her husband’s® srdddh.
Technical obstacles to her remarriage also arise from the
Brahmanical theory of marriage itself. That ceremony being
regarded as a sacrament ordained for the purification of
women, and its essential portion being the gift of the woman
by her father to her husband, the effect of the gift is to trans-
fer her from her own goéra or exogamous group into that of
her husband’s. The bearing of this transfer on the question
of her remarriage is thus stated by an orthodox Hindoo
at pp. 276-77 of the Papers relating to Infant Marriage
and Enforced Widowhood published by the Government of
India : —

“ Her father being thus out of the question, it may be said that
she may give herself in marriage. But this she cannot do, because
she never had anything like disposal of herself. When young she was
given away, 8o the ownership over her (if I may be permitted to use
the phrase), vested then in the father, was transferred by a solemn
religious act to the husband, and he being no more, there is no one
to give her away; and since Hindu marriage must take the form of
a religious gift, her marriage becomes impossible.”

A powerful influence must also have been exerted by
a cause which, so far as I am aware, has not hitherto been
noticed in this counection. This is the custom which
Mr. Ibbetsont has called ¢ Aypergamy, or the law of superior
marriage ”—the rule which compels a man to wed his
daughter with a member of a group which shall be equal
or superior in rank to his own, while he himself may take
his wife, or at any rate his second wife, from a group of
inferior standing. The Kulinism of Bengal is perhaps the
best known illustration of this law; but instances of its

* Tagore Law Lectures, 1879, pp. 187, 188.

+ Panjéb Census Report, p. 356. Mr. Ibbetson adds in a note:—*“I am
indebted to Mr. Coldstream for these two words [hypergamy and isogamy].”
Hypergamy, indeed, would appear rather to mean “too much marriage” than
‘“marriage in a higher rank,” but the highest classical authority in India prefers
it to anoterogamy, the only alternative which suggested itself.
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working are found all over India, and it clearly may have
arisen wherever great pride of blood co-existed with a mode
of life demanding the continual mainte-
nance- of a high standard of ceremonial
purity. In a society so organized it must
needs be that offences come, and that they affect the
matrimonial status of the family by whom they come. The
tribe or caste would then be broken up, like the Jews
in modern Germany, into divisions of varying social posi-
tion and purity of lineage, and intermarriage between these
would in India be regulated by the law stated above,
which appears to owe its form to the passages in the
early texts which admit of the marriage of a man of a
higher caste to a woman of a lower caste, but condemn
the converse practice in the strongest terms. The first
consequence of this restriction would be a surplus of
marriageable women in the superior groups; for the men
of a given superior group might, and presumably in some
instances would, marry women of an inferior group, while
men of this group would be barred for the women of the
superior group. Competition for husbands would follow ;
the bride-price of early usage would disappear, and would
be replaced by the bridegroom-price now paid among most
of the higher castes in India; and in extreme cases female
infanticide would be resorted to. Widows certainly would
be the first to be excluded from the marriage market,
for in their case the interests of the individual families would
be identical with those of the group. The family would
already have paid a bridegroom-price to get their daughter
or sister married, and would naturally be indisposed to pay
a second, and probably higher, price to get her married
again. The group, in its turn, would be equally adverse to
an arrangement which tended to increase the number of
marriageable women. Members of the higher castes, indeed,
have frequently told me that these reasons of themselves
were sufficient to make them regard with disfavour the

The law of hyper-
gamy.

4
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modern movement in favour of widow marriage. For, they
said, we find it hard enough already to get our daughters
married into families of our own rank, and things will be
worse still if widows enter the competition with all the
advantages they derive from having got over their first
shyness, and acquired some experience of the ways of men,
The sentiments of Mr. Weller sounded strange in the mouth
of a Kulin Brahman, but the argument was used in entire
good faith, and was backed up by much lamentation over the
speaker’s ill-luck in being the father of four daughters, all
unmarried.

The considerations stated above are entitled to what-
ever support they may derive from the fact that the castes
which permit widows to remarry know nothing of the
custom of hypergamy, and as a rule pay for brides, not for
bridegrooms. Among these groups the normal proportion
" of the sexes, whatever that may be, at the age of marriage
has not been affected by any artificial divisions, and there
is every reason to believe that widows who are in other
respects eligible have no particular difficulty in finding
husbands. Polygamy prevails on a limited scale, and a large
proportion of the men have two wives, the second wife
being often a young widow chosen by the man himself for
her personal attractions, after the first wife, whom his parents
selected for him, has lost her looks and become little more
than a household drudge. Another point is that the lower
castes seem to have a greater capacity than the higher
for throwing off sub-castes. Deviations from caste usage,
trivial changes of occupation, settlement outside the tradi-
tional habitat of the caste, and a variety of similar causes
which in the higher castes would, as a rule, merely affect
the standing of certain families in the scale of hypergamy,
tend in the lower castes to form endogamous groups, the
members of which intermarry only among themselves, The
difference is important, as the latter process does not disturb
the balance of the sexes, and the former does.
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Let me now state as concisely as possible the actual
practice which rules in respect of widow marriage in the
four great Provinces—Behar, Bengal Proper, Orissa, and
Chota Nagpore—which make up the Lieutenant-Governor-
ship of Bengal. In Behar a fairly liberal tendency seems
to prevail. All castes except Brahmans, Rajputs, Bdbhans,
K4yasths, and certain castes belonging to the Baniy4 class,
which are not properly native to Behar, permit widows to
marry again by the form known as sagai. The etymology
of the word sagai is obscure. It has been supposed to be
a corruption of sa-golra or sva-goira; the idea being that

as a woman passes by marriage into
Botdow marriage o her husband’s gotra or exogamous group,

if she warries again within that gotra
(as she usually does), she constitutes an exception to the
ordinary rule of exogamy. The Bengal term (sanga or
senga) does not, however, bear out this view, and it seems
probable that the word simply denotes cohabitation (sanga),
and has reference to the fact that a widow marriage
is established by the parties living together, and is accom-
panied by a very meagre ceremony, or none at all. The
phera or pacing round the sacred fire is never practised on
such occasions: the husband merely smears some vermilion
on the woman’s forehead and takes her to live with him.

Widow marriages in Behar are usually brought about by
the relatives of the widow. In some cases she may herself
take the initiative, ‘‘but,” as onme of my Behar corre-
spondents writes to me, ‘ public opinion is against love
marriages.” The sardér or head of the caste council
(panchdyat) has also to -be consulted, but this is mostly a
matter of form, as he rarely withholds his consent. Although
by marriage every woman is supposed to
pass into her husband’s gotra, no regard
is paid to that gofre in arranging for the remarriage of
a widow. Whether her husband’s death is supposed to
dissolve the goira tie or not is a point I am unable to

Its limits.
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clear up. Certain it is that the persons whom she may
not marry as a widow are the persons who would have
been barred for her as a maiden. She may marry her late
busband’s younger brother, or younger cousin, and in some
castes she is under a sort of obligation to do so. Marriage,
however, with her late husband’s elder brother or elder
cousin, or with any of his direct or collateral ascendants, is
strictly prohibited. To this extent her table of prohibited
degrees is enlarged. '

The ceremony varies in certain respects according as
the bridegroom is himself a widower or a bachelor. If
he is a widower, he goes at nightfall to the bride’s house
in his ordinary dress with a few of his friends. There
they are feasted during the night. Towards daybreak the
bridegroom, dressed in a new suit of clothes presented
by the bride’s relations, meets the bride, who wears a
new cloth (sari) given her by the bride-
groom, in one of the inner rooms of the
house. There in the presence of her female relations he
smears powdered vermilion (sindur) on her forehead and
the parting of her hair. This completes the ceremony.
Some castes add to it the form of throwing a sheet (ckadur)
over both parties, and under this sheet the smearing of
vermilion is gone through. Brahmans take no part in the
ritual, nor are any calculations entered into to find out an
auspicious day. Early next morning the married couple go
home to the husband’s house without the final ceremony
(rukhsati) which is used in bringing home a virgin bride.
Even in the case of a virgin widow no rukhsati is performed ;
but as a child-widow is never married again until she has
attained puberty, there is no necessity for & ceremony
designed to celebrate that event.

When a bachelor marries a widow, the ritual is more
elaborate. Astrologers are called in to fix a lucky day;
a bridal canopy (marwa) is erected in the bridegroom’s house,
and his ancestors are solemnly propitiated by Brahmans. In

Its ritual.
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none of these ceremonies, however, does the bride take part,
nor does she approach the marwa. She is brought to the
house by night, and towards daybreak is conducted to an
inner room, where the bridegroom puts vermilion on her
forehead in the presence of the females of the family.

Such warriages are not considered disreputable. The
sagas bride has all the rights and position of a wife married
by the full-blown Brahmanical ceremony. Her children by
her second husband inherit equally with any children whom
he may have had by a former virgin bride; they offer sacri-
fices to their father and his ancestors; they are received
as members of his gotra, and they marry among the women

_ of the caste, In these respects their posi-
Status of ehildren. 4/ on differs materially from that of the
widow’s children by her late husband, who properly belong
to his family and are usually taken care of by his relations.
Sbould they decline the charge, the children follow the
widow; but they are not deemed members of the family
into which she has married, and they are not allowed to
join in the domestic worship or to share in the inheritance.

So far, it may be said, the question of widow marriage
in Behar seems to rest upon a reasonable footing. Symptoms
of a tendency in the opposite direction are, however, not
wanting. The Kurmis are a case in point. Some months
ago I had a large body of them before me, and was asking
‘“what sort of Kurmis” they were. One group answered
promptly, “We are Ayodhya Kurmis: we do not allow
widows to marry again.” Another group, of Jeswar Kurmis,
admitted with considerable reluctance that their widows did
remarry. In fact, the tone in which both sets spoke on the

Tendency towards SUPJECt made i‘f clear ?h?.t tlfe Ayodhya
prohibition of widow had adopted this restriction in compara-
marriage in Bebar. tively recent times, and were very proud
of the distinction. The Jeswars, on the other hand, were
rather ashamed of themselves, and were particularly anxious
to explain that they did not allow the widow to marry any

g
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one she chose, but expected her to marry her deceased
husband’s younger brother. If she married an outsider,
she forfeited all claim not only to her husband’s property,
but also to the custody of her children. It is possible that
remarriage restricted by these conditions may represent an
advance from the promiscuous remarriage practised by the
lower castes towards the total prohibition in vogue among
the higher castes. Itshould be mentioned that the Kurmis
of Behar are a perfectly distinct race from the aboriginal
Kurmis of Chota Nagpore and parts of Orissa, whose
totemistic usages have been referred to above. Both Jeswar
and Ayodhya Kurmis approach closely to the Aryan type
of feature, and some of them are very fine-looking men.

Other Behar castes in a state of transition as regards
widow marriage are the Sonare, Sunris, Koiris, and Telis.
Among the Sonar, the Bhojpuria and Kanaujia allow widows
to remarry, while the Kamarkalla, Mairh and Ayodhiabasi
do not. All five sub-castes are endogamous, and are sab-
divided into smaller exogamous sections, called mils. In
Durbhunga, the Biyahut Sunris prohibit widow marriage;
the Sagdhut and Darchua allow it. In Gya, the Koiris
belong for the most part to three sub-castes—the Barkid4ngi,
Chutki-ddngi, and Jaruhdr, of whom the last-mentioned
practise widow remarriage; the former do not. So also
the Telis of Saran have five sub-castes, four permitting
widow remarriage, and one, the Behuta (corruption of Biya-
huta, ¢ the married ones ”’) forbidding it.

In Chota Nagpore the castes which are, or pretend to
be, of Behar origin follow the Behar rules in the matter of
widow marriage. The aboriginal tribes—Santdls, Bhumij,
Mundas, Oraons, and Hos—permit widows to marry again
without imposing any restrictions on their selection of a
second husband, except that the prohibited degrees must
be avoided. - They also sanction considerable liberty of
divorce at the instance of either husband or wife, and permit
divorced wives to marry again. A step higher in the social
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scale, the transition to orthodox habits is well marked by
the Koiris of Mdnbhum. These people,
while retaining exogamous groups which
stamp them as of aboriginal descent, forbid, at least in
theory, the remarriage of widows, though they allow them
to live in a sort of licensed concubinage not preceded by any
kind of ceremony. Even this concession is unknown to the
Lohars and Dhobis, who though occupying a very low social
position in relation to the higher castes, have completely
thrown off a practice which they regard as a badge of social
degradation. They absolutely prohibit the remarriage of
widows and divorced wives.

The tendency to imitate the usages of the higher castes,
which has been remarked in Behar and Chota Nagpore,
operates much more strongly in Bengal Proper and Orissa.

In Orissa, for instance, the Godlds take
wboDengal Proper g higher position than in Behar, and

rigorously prohibit widow remarriage.
Throughout Bengal the Kaibarttas, though ranking below
the Nabasakh or group of thirteen (formerly nine) castes
from whose hands an orthodox Brahman can take water,
marry their daughters as infants, and forbid their widows to
remarry. In Dacca the gunny-weaving and mat-making
Kapalis, and the Chandals, spoken of in Manu as ‘the vilest
of mankind,’ have given up widow remarriage, and the
practice appears to be confined to the Gareri, Rishi, Koch-
Mandai, and other aboriginal and semi-aboriginal castes.
Similar evidence of the gradual spread of practices prevalent
among the bigher castes comes to us from Northern Bengal.
The R4jbansis of Rungpore, people of distinctly non-Aryan
type, who have abandoned their tribal name of Koch in
quite recent times, now pose as high-caste Hindus, and affect
great indignation if asked whether their widows can remarry.
The Paliyas of Dinagepore, also demonstrably Koch, fall
into two sections—R4jbansi Paliyas and Byabahéri, or

In Chota Nagpore.
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‘common’ Paliyas. The latter practise widow marriage,
but are beginning to be ashamed of it, and in this and other
matters show signs of a leaning towards orthodox usage.
The former are as strict as the extreme ignorance of
the ¢fallen’ Brahmans who act as their family priests
admits ; and as education spreads among them, they will go
on continually raising their standard of ceremonial purity.
The present attitude of the Hindu community towards
the recent proposals to recognize and extend the practice of
widow marriage may, I think, be briefly stated somewhat to
the following effect:—The most advanced class of educated
men sympathise in a general way with the movement, but
their sympathy is clouded by the apprehension that any
considerable addition to the number of marriageable women
would add to the existing difficulty and expense of getting
their daughters married. Below these we find a very
numerous class of men who are educated enough to appreciate
Feoling of the peo. the prohibition of widow marriage sup-
ple as to extension of posed to be contained in certain texts,
widow marriage. and who have no desire to go behind that
or any similar injunction in support of which tolerably
ancient authority can be quoted. Then come the great
mass of the uneducated working classes, with rather vague
notions as to the Shastras, but strong in their reverence for
Brahmans and keen to appreciate points of social prece-
dence. To them widow marriage is a badge of social
degradation, a link which connects those who practise it
with Doms, Boonas, Bagdis and ‘low people’ of various
kinds. Lastly, at the bottom of society, as understood by
the average Hindu, we find a large group of castes and
tribes of which the lower section is represented by pure
aborigines practising adult marriage and widow remarriage,
while the upper section consists of castes of doubtful origin,
most of whom, retaining widow marriage, have taken to
infant marriage, while some have got so far as to throw off
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sub-castes distinguished by their abstention from widow
marriage.

It is not suggested that the groups indicated above
can be marked off with absolute accuracy. But without
insisting upon this, it is clear that the tendency of the lower
strata of Hindu society is continually towards closer
and closer conformity with the usages of the higher castes.
These alone present a definite pattern which admits, up to
a certain point, of ready imitation, and the whole Brahmani-
cal system works in this direction. Of late years, moreover,
the strength of the Hinduising movement has been greatly
augmented by the improvement of communications. People
travel more, pilgrimages can be more easily made, and the
influence of the orthodox section of society is thus much
more widely diffused. Thecase of the R4jbansis—the fourth
largest caste in Bengal—is an excellent illustration of the
scale on which this force does its work.

The practice of infant marriage has spread much further
and taken root more deeply among the lower castes than
its social complement, the prohibition of widow marriage.
Both customs, the positive as well as the negative, have been
borrowed from the higher castes, and are now regarded as
paths leading towards social distinction. But the one is
much easier to follow than the other. A man must get his
daughter married at latest when she is fourteen or fifteen
years old. To marry her five or six years earlier causes him
no particular inconvenience, and confers on him whatever
consideration may attach to religious orthodoxy and social
propriety. On the other hand, to stop the remarriage of
widows, in castes where the balance of the sexes has not
been disturbed by hypergamy, must at starting cause some
practical inconvenience. Among the lower castes women are

much more of a power than they are
» ﬁgg‘:fn“ of infant gmong the highe.r; they assert themselves
freely on a variety of public occasions,
and in many cases they have secured for themselves the



Ixxxvi

right to initiate proceedings for divorce. One can hardly
doubt that their influence would be exercised in favour
of widow marriage, and that it would tend on the whole
towards keeping that institution alive. Some allowance
must also be made for the fact that the lower castes do not
keep their women in seclusion. A good-looking widow
shut up in the family zenana can be more easily sacrificed to
notions of social propriety than a woman who goes out and
meets possible suitors every day of her life. To whatever
cause the difference may be due, it is certain that of two
customs, both adopted under pressure of the same motives, the
one—infant marriage—is almost universal, while the other—
—the prohibition of widow marriage—has only the compara-
tively limited currency already explained. Infant marriage
in fact is now so widely diffused as to have almost entirely
displaced adult marriage within the limits of the caste system
proper. The aboriginal races of Chota Nagpore and the
Orissa hills, the semi-Mongolian tribes of the Himalayan
region and the Indo-Chinese people of the Chittagong Hill
Tracts still maintain a system of courtship and marriage
between full-grown youths and maidens which has been
minutely described by several sympathetic observers. Directly
we leave these tolerably compact tribes, and pass on to the
less definite groups which form a debateable land between
the tribe and the caste, we find either infant marriage
in undisputed possession, or a mixed system which tolerates
adult marriage as a resource open to those who cannot
afford to do anything better for their children, but at
the same time enjoins the more respectable custom of infant
marriage for all parents whose circumstances admit of it.

In the case of the lower castes there is little room
for doubt but that the custom of infant marriage has been
consciously borrowed from the higher castes in obedience
to that tendency to imitation which we may almost
describe as an ultimate law of the caste system. But
how did the higher castes come by a custom which is
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without a parallel (at any rate on so large a scale)
elsewhere in the world, and which cannot be referred to any
of those primitive instincts which have usually determined
the relations of the sexes ? Neither sexual passion nor the
desire for companionship and service can be called in to
o ) account for a man marrying a girl at an
,,,3;;5‘8';, of infant 406 when she is physically incapable of
fulfilling any of the duties of a wife.

Primitive man knows nothing of infant marriage, nor is it
easy to conceive how such an institution could have arisen
in the struggle for existence out of which society has been
evolved. The modern savage woos in a summary and not
over delicate fashion a sturdy young woman who can cook his
food, carry his baggage, collect edible grubs, and make herself
generally useful. To his untutored mind the Hindu child-
bride would seem about as suitable a helpmate asan American
professional beauty. If, then, infant marriage is in no way
a normal product of social evolution, and in fact is met with
only in India, to what causes shall we look for its origin ?
The standard Brahmanical explanation is palpably inade-
quate. It represents marriage as a sort of sacrament, of
which every maiden must partake in order that she may
cleanse her own being from the taint of original sin, that she
may accomplish the salvation of her father and his ancestors,
and that she may bring forth a son to carry on the domestic
worship (sacra privata) of her husband’s family. So far as
marriage itself goes, all this is intelligible enough as a highly
specialised development of certain well-known ancient ideas.
But it does not touch the question of sge. Granted that
the begetting of a son is essential for the continuance of the
sacra privata, a8 Greek and Roman examples teach us, why
should the householder, on whom this solemn duty devolves,
go out of his way to defer its fulfilment by marrying a girl
who has not yet attained the age of child-bearing? The
Brahmans reply that the earlier in & girl’s life she accom-
plishes her mystical functions, the better. But this clearly
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belongs to the large class of ez post faclo explanations of
which sacerdotal and legal literature is in all ages and coun-

tries so full. The priests and lawyers who compile the
text-books find certain customs in force, and feel bound to
invent reasons for their existence. Being unfettered by the
historical sense, and disposed to give free play to their inner
consciousness, it is hardly surprising that their reasons
should be as often false as true. An ingenious explanation of
a more scientific character has been given by Mr. John
Nesfield in an article* on the Thérus and Bogshas of Upper

India. Mr. Nesfield says:—

«Tn the oldest type of society & woman was exposed to a double evil
—the stain of communism within her own clan so long as she remained
there, and the risk of forcible ebduction into an alien clan, where she
became the wife-slave of the man who captured her. And herein,
I think, lies the secret of the seemingly irrational and certainly un-
natural customs of Hindus, by which & girl is betrothed at six or eight
and married at ten or eleven. The betrothal ceremony is considered by

all olasses of the Hindu community to be of

Mr. Nosfleld's theory. 4. mense importance. The force of public opinion
has made it as binding as marriage itself. If the boy dies before
the marriage is performed, the child who has been betrothed re-
mains a widow for life. A father is publicly disgraced in the
eyes of his countrymen if he neglects to get his daughter finally
married before she has completed the age of twelve. There are fow
points in which the social ocustoms of the Hindus have been more
goverely condemned. But though it may be granted that the time
has long passed when any good could be gained from their retention,
it may yet be contended that they have been of some use in their day,
and that customs so opposed to the plain dictates of nature could not
have been accepted by a rational people without some rational purpose.
It must be remembered that the natives of Hindustan, at the time
when they first appesr in history as antagonists to the invading
Aryans, were in the savage stage, and that they have owed their
subsequent reclamation, imperfect as it is, to the subtle and ever-
widening influence of Hinduism—a composite and very elastio creed,
made up of the fusion of Aryan with native or aboriginal elements.

* Calcutta Review, January 1885.
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T conceive, then, that the customs, to which 8o much exception has been
taken, were the restraints imposed by this creed upon the rough matri-
monial usages of the races amongst whom its lot was cast, some of
which usages were formerly countenanced even by Hinduism itself as
a ooncession to the prevailing savagery. Marriage by stealth, marriage
by capture, and marriage by the simple act of voluntary reciprocal
intercourse, were all recognized by the ancient Hindu lawgivers as
permissible to certain castes; and even Brahmans, the holy priests,
and teachers of Hinduism were allowed to indulge in the kind last
named. It is no wonder, then, that a religion which was forced to
concede so much to existing custom should have sought to provide
safeguards for the protection of the weaker sex through some counter-
teaching of its own. By ruling, as it did, that a girl must be betrothed
and married at a tender age to a youth of some outside olan, and by
making this rule binding for life on pain of the severest penalties, it
protected her both from the stain of communism within her own clan,
and from the risk of forcible abduction into another. This explains,
too, how it has come to pass that amongst Hindus, and Hindus only,
the larger price is paid for the youth, and the smaller one for the -
maid—an exact inversion of the rule which prevails everywhere else.
The Hindi word for betrothal is mangni, that is, ¢ begging’ for a boy,
for until the boy had been secured, the girl was not safe.”

I have quoted Mr. Nesfield’s views at length in order
to guard against the danger of misstating an argument
which I think inapplicable to the particular society with
which we are concerned. The motives to which his
theory appeals are no doubt highly intelligible, and in
certain states of society would possibly
be sufficient to account for the institution
of infant marriage. It seems to me, however, that the
society depicted in the Rig and Atharva Vedas must have
got far beyond, if indeed they ever passed through, the
stage of communal marriage and forcible abduction of
wives. Courtship of a very modern type was fully
recognized, and the consent of the girl’s father or brother
was sought only after the young people had themselves
come to an understanding. As an additional and conclu-
sive indication that the kind of marriage contemplated

A
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by the Vedas was the smdividual marriage of compara-
tively advanced civilization, I may refer to a remarkable
custom, traces of which have survived in modern Italy—
the lustration of the bride’s night-dress after the wedding
night.* This custom is clearly incompatible with com-
munal marriage, and could only have arisen in a society
which set a high value on female chastity and had left
primitive communism ages behind.

For these reasons I prefer to seek the origin of infant
marriage in the custom of hypergamy described above. In
further illustration of the working of that custom, I invite
reference to the following diagram :—

Let X represent a caste divided into the three hyper-
gamous groups A, B, and C. Within each group the capital
letters stand for the marriageable men, and the small letters
for the marriageable women of the group. The horizontal and
diagonal lines connecting the capitals with the small letters
show what classes of men and women can intermarry. It
will be seen that a man of the A group can marry a woman
of his own or of the two lower groups; a man of B can marry
into B or C, while & man of C is confined to his own class,
and cannot marry a woman from either of the classes above

him. Conversely, a woman of the C class
wlnnyﬂ‘“n“ of hyper- can get a husband from A, B, or C, and
a woman of the B class from A or B; but
a woman of the A class cannot find a husband outside of
her own group. Excluding polygamy or polyandry, and
supposing the women of each group to be evenly distributed

# Zimmer, Altindisohes Leben, p. 314 ; Gubernati's Usi Nugials, p. 234,
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among the groups they are entitled to marry into, the result
of the first series of marriages would be to leave two-thirds
of the women in the A group without husbands, and two-thirds
of the men in the C group without wives. The women of
all the groups, and especially those of A, will compete for
husbands, and the men of C group for wives. But the fact
that the social status of a family is determined not so much
by the class from which it takes its wives as by the class
from which it gets its husbands, would put the men of the
lowest class and the women of the highest at a great compar-
ative disadvantage, and would thus tend to produce infant
marriage ; for the number of possible husbands being limit-
ed, the natural tendency is to endeavour to secure them as
soon as possible. That this motive operates strongly at the
present day is plainly stated by one of the writers in the
official publication already referred to,* who says:—

“Under these circumstances, when, in the case of a daughter,
parents see that, unless they marry her at once, the one or two bride-
grooms that there are open for their selection would be availed of by
others, and that they would be disabled from marrying her before the
eleventh year, and that they would thereby inour a religious sin and
social degradation as regards the caste, they would seize that opportu-
nity to marry their daughter, quite disregardful of the evil effects
of infant marriages.”

Again, when the custom of infant marriage had once been
started, under pressure of social necessity, by the families
of the highest group, who had the largest surplus of mar-
riageable daughters, a sort of fashion would have been set
and would be blindly followed through all the grades.

Two forces are thus at work in the same direction, both
tending to disturb the balance of the sexes and to produce
abnormal matrimonial relations between the members of
different social groups. Enforced competition for husbands
on the part of the higher groups, and the desire to imitate

*® Papers relating to Infant Marriage and Enforced Widowhood in India,
p.178. -
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their superiors which animates the lower groups, combine
to run up the price of husbands in the upper classes; while
the demand for wives by the men of the lowest class, which
ought by rights to produce equilibrium, is artificially restricted
in its operation by the rule that they can under no circum-
stances marry a woman of the classes above their own.
These men, therefore, are left very much out in the cold, and
often do mnot get wives until late in life. An unmarried son
does not disgrace the family, but there is no greater reproach
than to have a daughter unmarried at the age of puberty.
Husbands are bought for the girls, and the family gets its
money’s worth in social estimation. Bargains, however,
must be taken when they are to be had; and no father
dares run the risk of waiting till his daughter is physically
mature. He is bound to be on the safe side, and therefore
he marries her, child as she may be, whenever a good match
offers.

Many hard things have been said of infant marriage,
and the modern tendency is to assume that a population
which countenances such a practice must be in a fair way
towards great moral degradation, if not to ultimate extinc-
tion. Much of this criticism seems to me to be greatly
exaggerated, and to be founded on considerable ignorance
of the present conditions and future possibilities of Oriental
life. In truth, excluding the poetical view, that marriages
are made in heaven, two working theories of the institution
are at present in existence—one which leaves marriages to
make themselves by the process of unrestricted courtship,
and another which requires them to be made by the parents
or guardians of the persons who are to be married. The
first, which we may perhaps call the method of natural
selection, is accepted and more or less acted up to by
all Western nations, except those who follow the French
custom of mariages de convenance. The second, a system
of avowedly artificial selection, is in force, with few excep-
tions, throughout the East. For all Hindus, except the
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handful of déclassés who have adopted more or less completely

European ideas on the subject of marriage,
mTr‘;_;;:" for infant-  gpd geem now to be on the high road to

form a new caste, the bare idea that a girl
can have any voice in the selection of her husband is excluded
by the operation of three_ inexorable sanctions—by the ordi-
nances of the Hindu religion, by the internal structure of the
caste system, and by the general tone and conditions of
gocial life in India. Religion prescribes that, like the Roman
bride of early days, a Hindu girl shall be given (fradita in
manum) by her father into the power of her husband; caste
complications demand that the ceremonial portion of the
transfer shall be effected while she is still a child; while the
character of society, the moral tone of the men, the seclusion
of the women, the immemorial taboos and conventions of
family etiquette, render it impossible that she should be wooed
and won like her European sister. To persons of a romantic
turn of mind the admission that infant marriage in some
shape must be accepted as an ultimate fact of the Hindu
social system will sound like a final abandonment of all hope -
of reform. But there is more to be said for the custom than -
appears at first sight. A moment’s ’dispassionate consideration
will show that if any sort of controlling authority is to make
people’s marriages for them, the earlier it commences and
completes its operations, the better. Where the choice of
a husband must in any case be undertaken by the parents, it
is clearly tempting Providence for them to defer it until their
daughter has grown up, and may have formed an embarrass-
ing attachment on her own account. As for love, that may
come—and, from all one hears of Hindu unions, usually does
come—as readily after marriage as before, provided that
opportunities for falling in love with the wrong man are
judiciously withheld. This may seem a cynical way of
handling the matter, but it is the only way that accords with
the lines of oriental life as at present ordered, and it were
folly to dream of making all things new.
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ABADHUT.

ABKAR.

A

Abadhut, one who has ¢ shaken
off’ the infirmities of humanity,
the title